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THE ,001 OF GOD 
GREAT LORD, who on the mighty loom 

Stretcheth of Life the unbroken thread, 
That binds the living to the dead 

By an irrevocable doom. 

Its frame o'erlaps the wide world's pale, 
O'ertops the towering firmament's 
Far pole ; beside its filaments 

The star-beams seem a puny tale. 

Who shall thy giant shuttle chart 
Flitting across the dim abyss ? 
I ts  whence and whither none may wis- 

We only see the tiniest part. 

The weft of Time, the warp of Space 
Sunders us each one, soul from soul, 
As mesh from mesh, yet in one whole 

We all are woven by thy grace. 

Each in its mystic pattern blends, 
Although unique in tint and tone, 
That pattern known to thee alone, 

Subservient to  thy secret ends. 

But when itzs from the loom set free 
I n  all its glory shines confessed, 
Our oneness will be manifest 

Of each to each and all to thee ! 
WIdLLIAM . E L E E R Y .  @ V A - N , N I N G  

' r: - 
Born 7 'April, 1780. Died 2 Oct.; 1842. 
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(I .) Foreword. 

T HE essays included in this volume are not and 
do not pretend to be a comprehensive state- 

ment of the Unitarian Faith of to-day. They 
lea1 with only a selection from many religious 
subjects on which Unitarianism has a distinctive . 
message. It would have been possible to choose 
~ t h e r  subjects which almost rival them in import- 
ance, for instance, the Bible, Prayer, Sin, Forgive- 
ness, Grace, and the Sacraments. The volume 
would have been expanded to more than twice its 
present size, if studies of these and other Aspects 
of Unitarianism had been undertaken. The 
reader will, however, find from the list of contents 
that many doctrines are treated, which could not 
be indicated in the brief titles. I t  should be 
added that restrictions of space were imposed 
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ASPECTS O F  MODERN UNITARIANISM INTRODUCTION 

and that the writers do not regard these v S udies 
as complete. 

Unitarianism not only permits but urges each 
man to search for the Truth of God and to 
rely upon his reason and conscience. " Why even 
of yourselves judge ye not what is right ? "l asked 
Jesus of the men of his age. Consequently, no 
effort has been made to secure uniformity or 
agreement in the statements of the writers. It 
would be contrary to " our heritage of spiritual 
freedom " to make any such attempt. Beyond a 
rough outline, prepared by three of the writers, 
which in the true spirit of Unitarians has not been 
closely followed, no suggestion has been made as 
to the treatment of the subjects. Each writer has 
taken his own line and is alone responsible for his 
contribution. Yet the book is another illustration 
of the fact that when men are free to seek for God 
and truth, they show greater agreement in belief 
and spirit than can be found to-day in any of the 
creed-bound Churches. 

( 2 . )  A #regressive faith. - 
I t  is hoped that the volume will demonstrate 

once and for all that Unitarianism is not an un- 
progressive creed, but a religion of the Open Road. 
The manner in which the outgrown statements of 
faith made by Unitarians a century ago are fre- 

--::*::, .?;- l Luke I 257. 
y:- .*d.. 

quently quoted as representative of the modern 
message is due either to inherited prejudice, un- 
reasonable hostility or inadequate knowledge. 
The misrepresentations are sometimes so contrary 
to the truth that Unitarians may well be excused, 
if they occasionally suspect the sincerity of those 
who make them. Unfortunately, the men who 
are guilty of this misunderstanding and conse- 
quent misstatement are not limited to those who 
cling to the old theology and spurn the revelation 
of God to-day. Too often of late, broad men, 
when charged with holding Unitarian views, have 
given an account of doctrines no longer held, and 
then expressed their ho~mr  or regret that they 
should be charged with such heresies. Some of 
the New Theologians took that course fifteen years 
ago and others have followed in their wake. Let 
it be stated definitely, therefore, that it would be 
impossible to-day to find any Unitarian writer 
who makes a distinct cleavage between God and 
man, or holds the exploded Deistic idea that God 
is so transcendent to the world that little or no 
room is left for the immanence of his Divine Life. 
The old Unitarian fought, valiantly and well 
aeainst men who believed no less sincerely than 
--U - -  

e did that God and man belong to two distinct 
orlds. He has earned our lasting gratitude, for 

n maintaiqing that Jesus "was human as we 
proclaimed " the dignity of man," and 
e a necessary contribution to the develop- 

3 



ASPECTS OF MODERN UNITARIANISM 

ment of theology. He was, however, the first to8 
see the error of the common assumption in the 
controversies of a century ago that a vast gulf 
yawns between God and man, and he acknow- 
ledged it as soon as he became aware of it. I t  was 
Emerson, the son of Unitarian parents an 
sometime a Unitarian minister, who wrote : 

Draw, if thou canst, 'the mystic line 
Severing rightly his from thine, 
Which is human, which divine. f 

For many decades now, the Unitarian, to avoid 
confusion, has laid the stress on the fact that m a n  
i s  divine rather than that Jesus is human. The 
Church has never authoritatively denied the 
humanity of Jesus, though it has overshadowed it 
with its doctrine of his Deity. But it has denied 
and still denies the divinity of man. The 
doctrine that the human and the divine differ in 
sztbstance underlies the orthodox creeds. The 
" heresy " of the Unitarian is to be found in the 
strength of his affirmation that every human 
being is a son of God and can never be deprived 
of his birthright. He must affirm that, or sur- 
render his deep conviction of the Universal 
Fatherhood of God, 

(3.) The  seat of aztthority in the spirit of man. 
A comment is necessary on the order in 

which the essays appear. I t  will be observed 11 
Poem on " Worship." 

INTRODUCTION 

that the cnapter on " Man " is placed Derore that 
on " God." This arrangement is deliberate, the 
purpose of i t  being to illustrate that the Unitarian 
sets out in his search from what is known and from 
that proceeds in the order of thought to what is 
less known. " No man hath beheld God at  any 
time: if we love one another, God abideth in us, 
and his love is perfected in us: hereby know we 
that we abide in him, and he in us, because he hath 
given us of his Spirit."l Dr. Martineau, who with 
'Channing, Emerson, Parker, Thom, Armstrong 
and Drummond-to mention some'who are no 
longer with us-has " been largely instrumental 
in bringing about a profound change in Unitarian 
the~logy,"~ writes in his Types  of Ethical Theory : 
" If you give priority to the study of nature and 
God, and resort to them as your nearest given 
objects, you are certain to regard them as the 
better known, and to carry the conceptions you 
gain about them into the remaining field as your 
interpreters and guides: you will explain the 
human mind by their analogy, and expect in it a 
mere extension of their being. If, on the other 
hand, you permit the human mind to take the 
lead of these objects in your inquiry, the order of 
inference will naturally be reversed: and with the 
feeling that it is the better kndwn, you will rather 

- John 4l2-13. 
2 Life and Lettevs of James Martineau, by Drummond and 

Upton, vol. ii. p. 33. 
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ASPECTS OF MODERN UNITARIANISM INTRODUCTION 

believe what the soul says of them, than what they , distl*ust those who can speak with ease on any 
have to say about the soul."l Thus the Unitarian , occasion concerning the deepest experiences of the 
of to-day does not begin with the Idea of God or a soul, and lay bare to the public gaze the secrets 
doctrine about Christ, or a dogma concerning the which the heart learns in private communion with 
Bible, or a theory of the Church, but with the God. We dread to be artificial and insincere, and 
study of the nature of Man. He is confident that we shrink from methods which appear to turn 
the more he learns about man, the more he will faith into an exciting and popular pastime. . But 
know the spiritual truth about Nature, Christ, and surely we lose a vast part of the help religion can 
God. He finds the seat of authority in the spirit bring us, if we hide the best side of our nature from 
of man, and the more he searches into his own .::those we love. Educated, as we have been, to 
being, the more he sees the wonder and wealth of - ' have more religion in our souls than we manifest 
that Divine Life which is in all and above all. ', to the world, we have gone to the other extreme, 

.. laid ourselves open to the charge of being cold, and 
(4.) Religious Fellowship. *hidden, even from our children, the faith which 

has inspired and sustained us. We have let them 
I t  is hoped that these essays will be of ' - go into the world without any definite instruction 

vice to the Branches of the Women's Lea . in the principles which have consciously and un- 
; ionsciously shaped our lives, and they have often 

connected with our churches. joined other communions or drifted with the mass 
material for conversation and +if people away from social and organized religion 

-2ltogether. We have no common rites, cere- 
onies or dogmas, which seem to make a simple 

fellowship for earnest souls in other 
~22We hesitate to let our closest friends see t 
$:>.3 ual faith which has 
-*:of . -.r our convictions, and we show great res 
%religious matters in our own households. 
&no doubt, is due to our wholesome fear of ca munication with others who belong to  the 
!@!to our conviction that prayer at  its highes 
g inward  movement of the soul to God. We 

Types  of Ethzcal Theory, vol. i. p. 3. 
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INTRODUCTION 

serve and speak with the frankness and openness 
to our friends and to each other concerning our 
message. If the newly-formed Leagues help to 
revive the enthusiasm and to stimulate the spirit 
of inquiry, characteristic of our forerunners, i t  
will soon become evident that we have a living . 
faith. 

(5 .) Open-mindedness : knowledge will not destroy 
faith,. , . ,L, L- ,- ,- ,- ,p :p. 

:- , h. J -  l.A.'*. :.- +ry&+ 
S ,  - L : -  

A distinguishing chatacteristic of the Uni- 
tarian is his open-mindedness. He is not afraid 
that the advance of knowledge or any fresh dis- 
covery will shatter his faith. His creedhasunder- 
gone change with the growing apprehension of 
God's world, and he is confident from his experi- 
ence in the past that increased knowledgk of 
truth will give him a richer and fuller religion. 
The dualism embodied in the contrasts between 
' science and religion," " experience and faith," 
' principle and creed," does not exist for him. 

Every discovery in the world of nature by science 
is only a new revelation of God, and nothing in 
the faith of the Unitarian prevents him from giv- 
ing it an immediate and frank reception. Certain 
treatises, l published lately, have revealed that 

l See especially A Not Impossible Religion by  Silvanus 
Thompson, and The Spirit of Christianity by Frederic Seebohm. 
8 

scientists, philosophers and other thinkers have 
been ignorant of the sympathy which exists be- 
tween their own best aspirations and this faith of 
the Modern Unitarian. Because of his openness 
to new influences, his readiness to accept truth 
from science, history, philosophy alid psychology 
and his in5istence on being mentally alert on 
matters of religion, he has sometimes been charged 
with being too intellectual. Intimate acquaint- 
ance with his method, however, reveals that he 
applies a moral prior to a metaphysical test. 
He asks first whether any doctrine accords with 
the righteousness, mercy and Fatherhood of God. 
His pleading against doctrines which diminish the 
sense of responsibility such as Original Sin and 
Vicarious Punishment, has been more passionate 
than his criticism of dogmas which have little 
bearing on conduct, such as those of the Trinity 
and the Procession of the Holy Ghost. His 
method of approach has been largely ethical, but 
his intense belief in the Oneness of God and of the 
universe has led him to the conviction that any- 
thing which is morally good will finally be proved 
to be intellectually true and vice versa. 

(6.)  Unitarianism, good tidings of great joy. 

The Gospel of Unitarianism does he@. it 
is a joy-giving, hea1th:bestowing and saving re- 
ligion. I t  bids men look up and not down, for- 

9 



ASPECTS O F  MODERN UNITARIANISM 

ward and not backward and lend a hand. It is a 
religion to live by and to die by and it produces 
happiness of temperament amid the ordinary 
concerns of life and serenity amid its ills and 
storms. 

To the Unitarian the present life appears 
as a good and beautiful gift, as an inestimable 
blessing, for which he cannot be too grateful to the 
Infinite Spirit and Power who loved him into con- 
scious existence. His faith is marked by trust 
and optimism which carry him safely through the 
dark places of experience where men often 
stumble and fall. Right in the forefront of his 
beliefs! he places the doctrine of the Fatherhood 
of God and tests the validity of creeds, both 
ancient and modern, by that standard.l I t  may 

, 

b e  that a man is attracted to this gospel through 
A-&"* % - -"' the sunny nature of his temperament, but certain 

? :  . it is that as this religion takes a deeper hold upon 444;. z .  - " --k. 
V S 

Dr. Mellone writes in the Hibbert Jouvnal, April 1922, 
4 r-p. 423: l' The very essence of the Unitarian gospel, the 

/ foundation on which the whole structure is built, the binding 
force which alone gives i t  whatever cohesion it possesses, is 
the Fatherhood of God. The Fatherhood of God : not as an 
object of lip-service, not as a comfortable generalization to be 
listened to, or a vague theme of merely emotional assent; but 
as a great Ideal, whose meaning demands realization alike 
in personal, social, national and international life ; carrying 
with it, spiritually and even logically, the Divine Sonship 
and the Brotherhood of Man-and this, once more, not merely 
as a Truth to be assented to, but as an Ideal to be realized, 
a task to be achieved." 

-0 

INTRODUCTION 

es the world with grearer c age 
goodwill. To him the u i ~ ~ ~ e r s e  

seems essentially friendly and God infinitely lov- 
ing: and he never whines a t  existence or asks, 
when calamity overtakes him, "Why did God 

of the American Unitarian 
preacher, Dr. Edward Everett Hale, "the 

' strength and symmetry of whose character needs 
" no emphasis," is typical. Concerning his re- 
I- ligious experiences he wrote as follows, in reply to  

Dr. Starbuck's inquiry by circular,l " I always 
. knew God loved me and I was always grateful to 

him for the world he placed me in. I always 
- liked to tell him so, and was always glad to  

receive his suggestions to me. .-. . To live with 
all my might seemed to me easy: to learn where 

S there was so much to learn seemed pleasant and 
almbst of course: to lend a hand, if one had a 

: chance, natural: and if one did this, why, he en- 
joyed life because he could not help it, and without 

, proving to himself that he ought to enjoy it. . . . 
A child who is early taught that he is God's child, 

L 

that he may live and move and have his being in ' God, and that he has, therefore, infinite strength 
a t  hand for the conquering of any difficulty, will 

, take life more easily, and will probably make 
more of it, than one who is told that he is born the 

1 Psychology of Religion, Starbuck, pp. 305,306. Quoted 
by Wm. James, Varieties of Religious Experience, pp. 82, 83. 

11 
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child of wrath and wholly incapable of good." 
Dr. Starbuck comments, " In this description 
Dr. Hale undoubtedly holds up an ideal that is 
well worth striving after, namely, to make the 
most out of life with the least waste of energy." 

The Unitarian is not, however, blind to the 
reality of the problem of evil. He is profoundly 
conscious of the glaring contrast between what i s  

5 and what ought to be. He has always been. a t  
' least as zealous for social reform as for the success , 

of his denomination and he is quite content to 
abide by the witness of others to his public ser- 
vice.' He feels the need of further progress and 
of continued efforts for the redemption of the 

g world. He holds that human life should be inter- 
preted by what it promises and by what it may 
attain, and that the endeavour should always be 
made to shape it according to that "gleaming 
ideal which is the everlasting real."2 He regards 
salvation, as a process and not an accomplished 

l Dr. Diggle, who was later Bishop of Carlisle, wrote in The 
Uhurchman, I 899 : " The homes of Unitarians, whether rich 
or poor, are generally homes of singular refinement and of 
active interest in-intellectual movements. Their generosity 
and charitable benevolence are proverbial." Dr. Selbie in 
his volume on Nonconformity in the Home University Library, 
wrote : " They (the Unitarians) have rendered very great 
service to the cause of the Free Churches by their zeal for 
education and social reform, and by their steady advocacy of 
freedom of theological thought," p. 247. 

2 See Martineau, Study of Religion, vol. i. p. 12. 

INTRODUCTION 

fact, a movement of man towards God in response 
to God's movement towards man. 

He is conscious of the difficulties which beset 
faith, and hears the cry which escapes from the 
man who is bruised and broken in the struggle of 
life. He realizes the pathos which underlies the 
words recently penned by Dr. Gore, " I have 
always felt deeply, being by disposition pessim- 
istic, the arguments against the love of God. I 
have always thought that the only very difficult 
dogma of the Church was the dogma that God is 
love."l These are sad words and they express a 
thought which has recently been in many a 
stricken human heart. The Unitarian does not 
under-estimate the difficulty thus raised. He 
does not, in face of the obvious sin and suffering, 
the calamities and wars of the world, adopt an 
attitude of easygoing indifference, but he still 
holds on to his belief that God is loving and kind, 
long-suffering and merciful. He has confidence in 
"'-e divine order and purpose, and faith in the 

stness of human potentiality. He agrees with 
e assertion, which, strangely enough, was made 

that prince among pessimists, Schopenhauer, 
rhere is nothing more certain than the general 
~ t h  that it is the grievous sin of the world which 

has produced the grievous sugering of the wovZd."2 
He holds that, as John Stuart Mill said, "All the 

Belief in  God, p. I I .  

? Studies in Pessimism, trans. by Bailey Saunders, p. 24. 
l2 



ASPECTS O F  MODERN UNITARIANISM INTRODUCTION 

great sources of human suffering are in a great of great joy, and fie looks on the universe in the 
degree, many of them entirely, conquerable by same spirit as Jesus beheld the lilies of Galilee. 
human care and effort ."l That fact helps him to Life is God is good-altogether good. 
hope that the kingdom of God may come and that, " The laws of Nature," said a Unitarian preacher, 

.. ,;, if not perfection, a t  least a vast measure of sal- " are not whims of an arbitrary Creator, they are 
""3 
T- vation is attainable in this world. Emerson said, the thoughts of an Eternal m i n d h n d  when we 

" The world is enlarged for us not by new objects, know that the order of the universe is the very 
but by finding more affinities and possibilities in expression of a Divine Necessity, we dare not ask 

those we now have." that any ordination should be modified to secure 
some personal desire."l " The causality of the 

We men of earth have here the stuff 
world," wrote Dr. Martineau, c c  is a t  the disposal 

of Paradise ! We have enough ! of the all-holy Will: and whether within us or 
We need no other things to build without us, in the distant stellar spaces or in the 
The stairs into the Unfulfilled--- self-conscious life of the tempted or aspiring mind, 
No other ivory for the doors, we are in one divine embrace-God over all, 
No other marble for the floors, 
No other cedar for the beam 

blessed for e v e r . ~ ~ / ~ h e  world process is the story 

And dome of man's immortal dream. of redemption. History is the gradual unfolding 
Here on the paths of every day- of the divine in man, despite his many lapses and 
Here on our common human way the set-backs to his progress. " The earnest ex- 

' IS all the busy gods would take pectatioll of the creation waiteth for the revealing 
To build a heaven, to mould and make 
New Edens. Ours the stuff sublime 

of the sons of God,"3 but we have the firstfruits 

To build eternity in time. f the Spirit. We have a magnificent inheritance 

3% n the world about us, which it is our duty to ex- 
.&#& lore and cultivate: and we have in our spirits a 

l The Unitarian knows that the story of his lory, which i t  should be our endeavour to 
! modern times is an unbroken record of and make manifest. " God," it has 

moval from religion of all those creeds and dogmas , id, " has made large endowments in the 
which are based on fear and which bring gloom to 
the human heart. His religion is the good 1 Frank Walters, U The Light of Life " p. 294. 

The Seat of Authority in Religion, p. 75. 
. 1 Quoted F. S. Marvin, Progress and History, p. r = St. Paul. Romans 8lgf. 

5 
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soul of man and expects large'returns in the ser- 
vice of man." 

* This world's no blot for us, //\ Nor blank; it means intensely, and means good.' 

We may, therefore, " trust God, see all, nor be 
afraid." 

If there is in the world any more heartening and 
e,b, more encouraging faith than this, we do not know 

k%~ibf it. I t  gives the cheerful outlook, the conquer. 
inrr mood and faith in God. 

LHAPTER 11 

THE UNITARIAN HERITAGE 

I. l n e  religion of authority. 2. The religion of spiritual 
freedom. 3. The seat of authority. 4. The eternal gospel. 

4 

T is well known that we are in the midst of a 1 vast movement of change in religious ' l* 
thought and life, a movement of mingled con- 

$ struction a n d  destruction, whose beginnings, if 
. yve can date them at all, are from the Reformation, 

and whose'end no man living can foresee. 
This movement is not the work specially of any 

one of the various religious bodies as compared 
with others. I t  has had many simultaneous 

-begindings. No denomination, sect, or party, no . 
single group of men, can claim as their own 
peculiar privilege to have originated it or to guide 

. it. Even those religious communities who have 
been unconscious of this movement as concerning 
themselves, and some who have bitterly fought 
against it, have been deeply affected by it. They 
have moved like that party of explorers in the 
Arctic regions, who were travelling to the North 
over what seemed a limitless expanse of ice, 

C 17 
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which, though they did not know it, was a vast 
icefloe, drifting slowly but irresistibly to the 
South, and carrying all on its surface with it. 
What more usually happens, however, is that a 
number of tendencies, which existed already in a 
half-conscious state, more or less suddenly become 
conscious of themselves "collectively, and of their 
combined mission. As time has gone on, this 
has taken place in so many different religious 
bodies, and from so many different points of view, 
that there is an accumulated aggregate of uncon- 
certed movements, all alike demanding religious 
reform and reconstruction. 

( I . )  The Religion of Azlthority. 

rour centuries ago the Church Catholic had 
spread out her arms to clasp, if it might be, the 
entire world in her embrace. There was no part 
of human life from the cradle to the grave which 
she did not pretend to control and direct. Her 
power was the result of long ages of gradual 
growth, and it had taken a firm hold both of the 
heart and the intellect of man. The essential 
characteristic of the Church was the note of the 
Absolut: and the Eternal sounding through her 
dogmas, her ordinances, her ritual. In this spirit 
she set herself to crush the slightest dissent from 
her doctrines, the least sign of resistance to her 
authority. 

T H E  UNITARIAN HERITAGE 

Then the spirit of the modernists of old time 
broke loose from the tombs their disciples had 
built for them: but, more than in an earlier age, 
it impelled them to destroy as it inspired them to 
create. Luther in Germany, and ~ a l v i n  in 
Geneva, and Knox in Scotland, and the Sozzini 
in Italy, and others elsewhere arose and declared 
that there was no more help in the Saints, that 
the Pope was antichrist, and the Catholic Church 
full of corruption and wickedness. Such words 
were often uttered with wrath and bitterness, and 
to many a tender heart, many a pure conscience, 
seemed horrible blasphemies. But the abuses of 
the Papal system were many and were confessed; 
and the mind of man could not remain for ever 
in leading-strings to the Pope .and his emissaries. 

In  place of the Church, the Reformers pointed 
to the Book. Here is the paradox of historic 
Protestantism. Assuming the Bible throughout 
not only contains, but is, the Word of God written, 
Protestantism initiated an era where in one gen- 
eration creeds were produced which, in the volu- 
minousness and minuteness of their dogmatism, 
exceeded all that the Ancient Church had done in 
the first three hundred years of its life. At the 
same time, Protestantism recognizes that the 
preservation of historic continuity and corporate 
unity may be too dearly bought; since all the 
historic abuses of ecclesiasticism may defend 
themselves under this plea. 
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( 2 . )  The ~ e ~ i ~ i o n  of SPirituaZ Freedom. 
In setting conscience free from servitude to the 

Church, Protestantism turned religion back on its 
sources in the soul. And in setting reason free to 
move in religious things within the limits of the 
Word, it forced to the front the further question of 
what those limits are, and prepared the way for 
another Reformation, quite equal in importance 
to the former one, though not attended with so 
many dramatic circumstances: a Reformation 
which has completely undermined the authority 
of the Bible as an infallible rule of faith and life. 

If, then, there is no infallible Church to which 
to  appeal in all matters of human controverky, 
if there is no infallible Book to guide us in all 

,., matters of belief and conduct and tell us with 
b .  
,, *:3 ,,,authoritative voice what we must believe and 

&M&&ggt"js.ril 
-what we must do, what remains ? Only this : 

as Dr. Martineau contended in his last great 
work, The Seat of Afithority in  Religion, we must 
throw ourselves back upon the Reason and Con- 
science of Man as the only sure path to Truth 
and to God. 

Unitarian thought has been deeply involved in 
this transf orrning change. Heretical opinion on 
the subject of the Trinity, in the various shapes 
which it took in the sixteenth century, simply 
represented a thoroughgoing appeal to the Bible 
as against ecclesiastical authority. The early 
Unitarians took their stand passionately on the 
20 

written word. Their conflict with their opponents 
was not over the authority but the interpretation 
of Scripture. Their antitrinitarianism and other 
apparent negations really rested upon and grew 
out of a great positive affirmation, that the 
Scriptures of the Old and New Testaments are the 
only infallible rule of faith and life ; and therefore 
they rejected theological doctrines which they did 
not find in the Bible or which were inconsistent 
with the character of God as revealed therein. 
The Bible is still with us : no longer an infallible 
rule, but a unique instrument of religious instruc- 
tion and inspiration, with the effective working 
value naturally belongkg to a literature moulded 
bv the ~owerful religious genius of Hebrew 

I U U 

lawgivers and prophets and primitive Christian 
apostles. But we can no longer use the Bible as 
our forefathers did. It is not enough to say that 
if it was admissible for Luther or Calvin to  
examine the interpretation put by the Catholic 
Church upon the Bible, it is equally admissible 
for us to examine Luther's or Calvin's. 

The late Charles Beard, in his Hibbert Lectures 
on The Reformation of the Sixteenth Century, 
powerfully urged that we are but following 
Luther's example in testing religious ideas by the 
surest knowledge of our own day: "What if i t  
turns out that his work was only half done, and 
could be no more than half done with the materials 
at  his command ? What if the Bible shows by its 
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history and structure that it is unfit to occupy 
that seat of authority from which, in its favour, he 
displaced the Church ? The truth is, that one 
Reformation always carries in it the seed of 
another. There are two elements in religion, the 
permanent and the transient, the divine and the 
human-a duality which rests upon the fact that 
what is given by God can only be partially appre- 
hended by man; and it is necessary, in order that 
the permanent should shine out in its pure and 
simple splendour, that the transient should 
gradually drop away." In like manner we may 
appeal to the founders of the Unitarian faith, 
when they took their stand passionately upon the 
written word, but read it with entire mental and 
spiritual independence in the light of Reason and 
Conscience alone. That is our spiritual heritage ; 
but to-day it compels us to seek for the things of 
God not only within the pages even of the best 
and broadest of books. 

(3.) The Seat of A~dthority. 

The root of the matter is this. Formerly the 
sources of Religion were not only separated from 
human life, but regarded as being outside the 
utmost range of humanity, and were found in 
infallible persons and infallible books; but now, 
the sources of religion are sought for in human 
life itself. The presentation of religion is subject 
22 

T H E  UNITARIAN HERITAGE 

to all the uncertainties that belong to life, with its 
multitudinous variety, its illimitable possibilities, 
its unscaled heights and unsounded depths. Here, 
in this manifold of human life, and here alone, 
are we to find our answer to the continual cry of 
the human heart-" Show us the Father ! " For 
surely the desire of all the ages is concentrated in 
those words. We would see the Father a t  work; 
see in the blind struggles of men his eternal judg- 
ments, in man's persistent effort after wider truth 
his revealing wisdom, in man's ever-renewed de- 
votion and loyalty to good his redeeming love. 
We would see him through our Humanity as Job 
saw him through the mighty and majestic order 
of nature : " I have heard of thee with the hearing 
of the ear, but now mine eye seeth thee ! " 

From every direction we come back to the 
same point. This world never did, anywhere or 
a t  any time, contain more of essential divinity, 
or of eternal meaning, than is embodied in what is 
seen every day. There, is life, and there, a step 
away, is death. There, is the only kind of beauty 
there ever was. There, is the old human struggle 
and its fruits together. There, is the text and the 
sermon, the real and the ideal, in one. Of the 
fibre of which these things consist is the material 
woven of all the finest meanings that ever were, 
or ever shall be, in this world. " While the earth 
remaineth," it is written, " summer and winter, 
heat and cold, seedtime and harvest, life and 
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death, shall not cease." And while Humanity 
remaineth, in this world or in any other, there will 
be the elemental endeavours and elemental trusts 
which are the substance of things hoped for, the 
evidence of things unseen-the material of 
Eternal Religion, the content of the Everlasting 
Gospel. 

( A . )  The Eternal Gosae2. 

I t  is possible to state this very simply. We are 
continually condemning humanity in its present 
condition; and when we examine the matter we 
find that our condemnation is made by reference 
to a standard, a vision, of what humanity ought 

-,,,Ctw,, to be. And that standard, we find, is one that B&, $g+& $ humanity itself has furnished to us. I t  is shown 

m to us in the life and spirit of men and women who 
have made pure and strong the waters of life. 

We turn to the New Testament, the greatest 
record of human religious experience. What are 
the essential facts of its revelation ? In the New 
Testament this inner Ideal, which has countless 
forms-this devotion to something higher and 
wider than the personal self-appears in its 
supreme expression of an unconquerable Will to 
save men from the evil that besets them. This Will 
is treated as the absolutely and essentially divine 
factor in humanity; it is identified with God. 
The Son of Man lays down his life for this purpose 
24 

alone, and for this reason alone is called Christ. 
This is the ever-living, ever-growing Christ-spirit, 
which was, is, and will be, which in all ages enter- 
ing into holy souls, makes them friends of God 
and prophets. If you will live from this inner 
impulse, this love for mankind, this enthusiasm of 
humanity, then the clue to the meaning of life is 
here in your hands, the beginning of infinite truth 
is here in your keeping. 

If we let this be to us in very truth the Ever- 
lasting Gospel; if we make this the keynote of all 
our ministry to the world; then, no group of 
men ever had a grander opportunity for service 
than that which is opening round us to-day. In  
this age, when science is giving men insight into 
some of Nature's deepest secrets and increasing 
control over her forces; when psychology and 
history are giving us a better understanding of 
the conditions of mental and moral growth ; when 
an immense expansion of social and political 
endeavour is taking place-at such a time the 
world needs, above all else, the inspiration which 
springs from this profound belief in men not for 
what they aye but f o ~  what they have i t  in them to 
become-a faith which " thinks nobly of the soul," 
and sees that all our being is alive with real 
possibilities whose limits are never attained, and 
that man partly is but wholly hopes, desires, and 
struggles to be; a faith built, I repeat, on those 
elemental divine things whose unfolding possibil- 
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ities reveal to us God as the Source and End of our seeing. Against him 
our being. stands that hardening selfishness which, whether 

In the light of this sacred heritage of spiritual in personal life, in class life, or in national life, is 
freedom, how may we deal with the Past ? There e only real hell in the universe. 
are some who love the Past, and who find in the Men's ideas of what personality is are frag- 
traditions and practices of the historic Christian entary and parsimonious. Human beings are 
Churches a mine of wealth whence we may draw, immature; hence comes our contentment with 
not fetters for the spirit, but precious symbols of these ideas, with all the trouble and torment they 
spiritual realities. No wise man will neglect the bring into personal experience, and all the con- 
testimony and experience of the past. Consider fusion they work in social organization. They 

1 the work of the great apostle of the nations, Paul must give way to a wider, richer, and deeper ideal 
of Tarsus. He took every account of the past; of what man is and what his life means, an ideal 
but how ? He read it in the light of his own life, built on the faith that the common life seeking 
and the life of his people. He mingled it with his expression in all men is indivisible, all-inclusive, 
own original dreams, experiences, reflections- and divine. This is the essence of Christianity, 
passed it through the fire of his own personality; the central meaning of those great words, the 
and then gave it forth. The ideal of true pro- Fatherhood of God and the Brotherhood of Man, 
gressive thought makes a great demand upon us. whose meaning we are now called upon, as we 
We have to preach the truth as it is in ourselves; have never been before, to show forth not only 
not breaking with the past, but showing that in with our lips but in our lives. Our distinctive 
ourselves its force has been regenerated, re- mission is to make good this faith, and show that 
created, redirected, made fruitful for the life the it can be made good, without clothing it  in rags 
world is living now. of false history, bad theology, and obsolete 

This, then, is our gospel of Redemption, and, if 
you will, of Revolution : that there is, working in 
and inspiring all mankind, one and the same inex- 
haustible Divine Life : that the heavenly Father 
is ever present in the life of every one of us, un- 
escapably present, awaiting complete recognition, 
realization, and expression, the very life of onr 
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realized, co-operations of the whole process of 
Nature, struggling forward through unimaginable 
zons to man " the summit of things " than on a 
mere conjuring trick of hours or minutes. 

What must be that only partially revealed 
2-: tion of the inherent values and truths of human li: Power behind and in a universe, which can draw 
-c - nature in its highest development for insight into the wonder of mind and soul from out the elements 
L , its rightful place and prerogatives in the universe. of melting heat and incandescent gas, or what that 

The characteristic glories of man, for which alone . matter in which lies buried " the promise and 
he commands homage and admiration, and whi 

s 
otency of all terrestrial life" ? If "we see through 

,, alone can justify his claims to an imperisha the rose unfold " then let us raise our 
destiny, the capacities of mind and spirit revealed of what mould implies and is capable of. 

whence the tongue, the language, the music fit for 
the praise of him to whom, through everything 
from dust up to archangel, rises the endless 
Benedicite of all Creation ? 

(2.) M a d s  -nature. 
We turn then to an analysis and estimate of 

what man is, remembering always that as Oliver 
30 31 

C 
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Wendell Holmes remarked, the important thing is 
not so much where we are z the direction in 
which we are going. P Science silhouetted uman lnsignlhcance against 
the background of immense magnitudes of time 
and space and energy. R. L. Stevenson gave us a 
scientific christening a t  the font of oceans in the 
vast temple of the material, with the formula 
" this hair-crowned bubble of dust! this inheritor 
of a few years and sorrows." " When I consider 
the heavens," said the Psalmist who lived with a 
toy-astronomy, " the moon and the stars which 
thou hast ordained, What is man that thou art 
mindful of him ? " How shall we put it when we 
realize we are in a world where we may be looking 
a t  stars not as they are to-night but as .they were 
years ago, so long has it taken their light travelling 
a t  the rate of 186,000 miles a second to reach us, 
and in which a microscopic atom is itself a com- 
plex system of forces ? The life of man is but a 
breath in the infinite respiration of the universe, 
and he himself a point in the immense spaces, 
having position but no magnitude, " a snow- 
flake on tbe river, a moment white, then gone 
for ever." 

True, so far as it goes, but W& have forgotten 
something. 

(3.) Man as Mind. 
Man is not merely a material thing surrounded 

by continents of other material things. He is a 
82 

MAN 

thing that thinks. Man is infinitely more and 
higher than a whole material universe because he 
has consciousness, knowledge, perception. He is 
lifted away into an order of being above mechan- 
ism, because he has feeling, will, and reason, 
whereas no machine can feel itself or reason about 
itself. He is " man, the master of things." This 
makes all the difference, and leaves the compari- 
son of him with the merely physical world without 
a common measure or denominator. He is 
greater than all objects, because he has mind 
which in some sense can take all these into its 
sweep, and go out in conscious apprehension of 
all, greater than time and existence because he is 
" the spectator of all time and existence." I do 
not wish to pronounce on tendencies in current 
philosophy which I cannot wholly understand or 
follow, but whatever realism argues, it seems to 
remain essentially true that man's mind does not 
merely mirror an outside world but a t  least re- 
creates and reconstructs i t  in perception and 
knowledge. 

Let us keep within the domain of science and 
" common sense," and we have an external world, 
consisting of eddies and streams of waves or 
undulations, invisible, inaudible, and colourless. 
These affect our nerves and brain by setting up  
some chemical changes in them, and then-the 
incredible happens, and we look out upon a world 
of objects, full of form, colour, taste and music, the 
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whole arranged in a recognized order ! Such is the 
subconscious work of the mind or conscious ego ! 
In  knowing or perceiving it does not mirror, it 
makes its own world, and that .world only exists 
in relation to it. The only definition we can give 
to the material is that it is that unknown which 
determines mind thus to build up the rich and 
varied world of sense in harmony with its own 
rational nature, 'so that this world stands an 
ordered, intelligible whole in which 'reason dis- 
covers itself. Nature is a language which man 
can understand, a beauty which he can appreci- 
ate, a music which he can enjoy, as things intim- 
ately one and akin with his own inmost soul, 
because-his spirit is one substance or essence with 
the Spirit of whicl-i nature is the manifestation or 
the correlative, As Emerson put it "man 
carries the world in his head "; " Nature is the 
incarnation of a thought, the world is mind pre- 
cipitated." Hence those subtle voices in nature 
which have the power to unlock the secrets of our 
own heart and reveal us to ourselves. Hence, too, 
the sovereignty of mind over the material 
universe. 

Pascal rightly said : " Man may be as frail as a 
reed, but he is a reed that thinks and so is greater 
than the unthinking universe by which he can be 
so easily crushed." . . 

Nay, the spirit of man can fashion wings 'of the 
material and take flight upon them into a higher 
94 
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realm; there with the subtle essences distilled 
from the senses it builds aerial-empires of colour. 
and sound and emotion, gorgeous palaces of 
imagination and dream, impalpable creations of 
music and harmony, in accord with the pure laws 
of a free spiritual architecture. What are religion 
and the artsof music, painting, and poetry, but the 
magical, wonderful efflorescence of these trans- 
cendent creative activities of the mind and spirit 

. of man, moving about in worlds unrealized ? 
Thus we escape from the low false measure of 

insignificance, and find in ourselves a centrality 
round which the circumambientuniverserevolves, 
on which it hangs. And we catch the purport of 
that motto which Sir William Hamilton, the noted 
Scottish thinker, set to his philokophy " On earth 

_ there is nothing great but man, in man there is 
'l nothing grcat but mind." ~. , 

l (4.) Man as Moral. 

- Man is, however, not only a conscious thinking 
and knowing being, but a free moral agent. This 
also gives him a dignity and value outsoaring all 

I the dimensions and powers of the-vastest material 
and mechanical system. In virtue of his reason 
and will he is free, and as such has an authority 
and rule over the world. By Freedom; however, 
is not meant arbitrariness -or gaprice, but the 
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capacity of choice, and the capability of being 
determined by moral and spiritual motives from 
within instead of by physical forces from without. 
This, too, discloses his citizenship of a higher 
kingdom than nature, his place in a nobler order 
of being than the natural. 

There is no syllogism along which thought can 
move logically and consistently from a world of 
unadulterate matter and mechanism to one of 
spirit and freedom, without break. If such a 
development be admitted to have taken place in 
time, it can only be because the world was never 
mere matter and mechanism, but held in it 
elements of another origin, potentialities of an- 
other order ; betause mechanism and matter are 
just lower forms, imperfect expressions, of a trans- 
cendent Reality, which, more fully manifested and 
unfolded, is seen to be in .its nature Spirit or 
Spiritual. Man represents a fresh stage in the 
self-expression of Spirit, a new epoch in its action. 

Organic evolution is the long process of the 
liberation of pent-up Spirit, as the movement of 
the hands of a clock is the release of the energy 
stored in the spring. Man as a free, moral, self- 
determining or spiritually motived agent cannot 
find the whole story of his origin in meteoric flame- 
storni or in the flashing jewellery of mud; he is an 
ambassador sent out from an invisible order and 
element of Spirit, of which mud and flame were 
the first crude deposits. With Bergson we fegard 
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matter as a devolution from Life, an abstraction 
from Spirit, and man as spiritual emerges on an 
eminence in the range of existence which far 
transcends it. As the f cetus grows wonderfully in 
the mother's womb by drawing in vitality and the 
potentiality of an amazing intellectual and moral 
development through its attachments to those 
confining tissues of a parent organism in whose 
higher centres are all that makes personality, so 
man grows and is developed in this dark womb of 
things, narrowly environed ; but that environ- 
ment is only part of a transcendent Whole which 
is also intensely spirit and personality, what- 
ever more. 

In virtue of this endowment of freedom and 
will humanity has the prerogative and status of 
conscious communion with the Spirit of the uni- 
verse and becomes a co-worker with God. He 
can co-operate intelligently in furthering the 
Divine plan, whose law and direction he may learn 
by use of his intelligence. He is one with God not 
only in substance and by virtue of his origin but 
can be one with him in will and life and purpose, 
so inaugurating a fresh era of co-operative 
evolution. This, we believe, to be God's idea for 
man, namely, tobring him into copartnership with 
himself in working out the final end, the redemp- 
tion of all things, and in actualizing the aesthetic, 
moral, social, and spiritual possibilities of a 
wondrous nature and world. . . ,-,A 
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streams, dancing among <he stones and plunging 
over the falls of rock, is one with the water of the 
lake away up among the shaggy strengths of the 
hills from which they get their flow, so the life of 
man is one element with the life of God from which 
it comes, and of which it is the overflow. In its 
troubled career the stream gets mixed with the 
silt and gravel, or coloured by the moss-hags 
through which it flows, yet the original water of 
the lake is in i t ;  so too,- man's life-takes up the 
sins and passions and impuritiespf the world, but 
still the pure clear essence and current of divinity 
is in it, in it as that idealism which is the very soul 
of our soul and life of our life, our truest self. 

(6.) Sin and self-transcendence. 

MAN 

Let us look at man in the mirror of his own 
thought. zP-, .+ .--h- .----.P C ' 

He is a thing of contrasts and contradictions 
admittedly. Prof. Cairns, of Aberdeen, has 
pointed out that the poets working at white heat 
on the substance of human life produce not 
comedies but tragedies like Prometheus, (Edipus, B'l 
Hamlet, and Faust. Carlyle pictures our race 
hasting stormfully across this narrow isthmus of 
Time out of the Unknown into the Unknown. 
R. L. Stevenson speaks of man as c c  this hair- 
crowned bubble of dust, this inheritor of a 
few years and sorrows." No other has in deft . n 

miniature so silhouetted the waesome weirdness, 
the gargoylish grotesqueness, the infallible 
failure, and the colossal contradiction of human 
nature framed in the amazing mystery of things. 
Swinburne rises from his contemplation of life to 
let loose maenadic winds and sweep his insur- 
rection against the gods in far-flung lines of 
multitudinous music. And we catch H. G. Wells 
sitting singing incantations by the sputtering 
Altar Fire in the human heart, forlorn though not 
forsworn. " Our whole estate " it has been said 
" is somewhat damnable " and orthodox theology 
has never lacked the inspiration to paint inimit- 
ably the blackness of the human heart. 

But, is that all ? Verily, no. If man has fallen, 
he has never since ceased from the effort of trying 
to pick himself up. "We fall to rise, are baffled 
to fight better." That  is the significant illurnin- 
ating fact. Our race never takes its fall lyii-g l (  1 
down ; it has survived not by its disease, but by - 
----C 

its health; marched forward not on its sin, but on 
its soul ; not on its vices, but on its virtues, which 
are more inveterate and stronger. 

" Human sense is feeble," writes Prof. Raleigh, 
" human reason, whimsical and vain, human life, 
.short and troubled. But every now and then in 
the long history there is a rift in the cloud or a 
new prospect gained by climbing. These are the 
great ages of. the world." That's it-the. new 
achievements, the new views, the fresh hopes ! 
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Are these to be left out when you speak of man- 
his great ages, his glorious moods ? Look at  the 
feet of clay, but see also the head of gold and the 
heart of fire ! There is not only Nero and Borgia 
and the Profiteers, but Plato, Buddha, St. Francis, 
Christ-aye, bring him in too ere you make the 
pile complete, the most utterly and essentially 
human of us all. 

We want to see the whole man, as Channing saw 
him: " I must reverence human nature. . . . I 
know its history, I shut my eyes on none of its 
weaknesses and crimes and despotisms. But I 
bless it for its kind affections, its strong and 
tender love, and honour it for its struggles against 
oppression, for its growth and progress under the 
weight of so many chains and prejudices, for its 
achievements in Science and Art, and still more 
for its examples of heroic and saintly virtue. 
These are the marks of a divine origin and the 
pledges of a celestial inheritance." 

And the very fact that we all admire the good 
we cannot imitate, love the heroic we cannot 
reach, shows that the heroic and good are in the 
truest sense our inmost selves. For we are, a t  
heart, that which we admire, love, worship; what 
we hate and despise is what we feel to be alien to  
our nature even when we do it. 

This, I repeat, is the revealing fact-man's 
idealism, his self-transcendence. When we look 
at history in the long view, what do we see but 
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the pillar of cloud by day and of fire by night 
ward the Land of Promise. Man's 

With futile hands we seek to gain 
Our inaccessible desire, 
Diviner summits to  attain 
With faith that sinks and feet that tire; 
But nought shall conquer or control 
The heavenward hunger of the soul. 

Self-transcendence-it is the law of life, the in- 
evitable answer of the Divine within to the Divine 
above, as friend answers friend. " For I am not 
of those who deny that the Kingdom of Heaven 
is within us, and that the King is also in his 
heaven." As Emerson insisted, "All spiritual 
being is in man," nay, is in each one of us to some 
degree, as the whole artist a t  the moment is in his 
work, big or little. " If a man is at  heart just, 

' then in so far is he God; the safety of God, the 
immortality of God, the majesty of God do ester 

. into that man with justice." 

(7.) Kinshifi with God. - 
,&.L 

- This doctrine of the oneness in essence and being 
- of human and divine, and of man's attainment to  
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unity with God in so far as he faithfully s 
after, and loyally adheres to, his own native 
of Beauty, Goodness, Truth and Love, is the 
doctrine of modern Unitarianism. I t  is also called 
the Immanence of God in Man, or the Incarnation. 
This doctrine puts Unitarianism at  one with the 
whole Idealist movement in modern thought, and 
it is the ruling conception of the " Modernist " 
theology in the so-called " orthodox " Churches. 
I t  was affirmed over and over again a t  the famous 
Girton Conference of Modern Churchmen in 1921. 
" The leaders of the Conference," says the Editor 
of the Modern Churchman, " were agreed that the 
Deity of Jesus is to be seen in his perfect hu- 
manitv." 

consequently they are logically driven to and 
frankly accept the conclusion that the difference 
between Christ and the rest of men is only one of 
degree, not of nature, since indeed the difference 
between God himself and man, is not one of 
nature or essence, and alienation from God 
through sin is also self-alienation. Sin is . a 
violation not only of divine law, but also of the 
law of our own being. Orthodoxy went wrong, 
not in asserting the divinity of Christ, but in 
denying it of everybody else, and introducing the 
artifice of a Virgin-birth, the motive being to 
match the alleged difference in his nature by a 
supposed difference in his birth and origin. I t  
was a clumsy device, without any convincing 

MAN 

historical evidence, only possible in a society 
accustomed to the idea of the miraculous in an 
arbitrary sense, and with a feeble notion of 
natural laws, and only likely in an age which 
could ascribe Virgin-birth to other men of great 
eminence in personality or power. 

It is remarkable that enlightened thought in 
other Churches is in this vital region of theology 
moving to a conception of the relationship of God 
and Man, of human and divine, which is the very 
core of Unitarianism. 

Let us not mistake the significance of the Vir- 
gin-birth doctrine, still held by most in other 
denominations, though quietly dropped by many. 
These give it up generally because honestly they 
have to confess the New Testament evidence for 
it is most precarious, self-contradictory, and 
conspicuously absent where we have a right t o  
expect it, if it be as vital as the creeds of Christen- 
dom protest. The Unitarian is fervently opposed 
t o  it not on such grounds alone but on another. 
To him this dogma represents the cloven hoof of 
the unforgivable heresy against mankind. It is 
a coarse and primitive means of getting Deity 
into Christ, fit only for pagan mythology, resorted 
to because of a previous assumption that there is 
and can be no presence of Deity in normal human- 
ity, and that their interpenetration must be an 
unnatural event. I t  gives Christ a hybrid nature 
in which it is impossible for normal members of the 
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race to share, a position which it may be said to 
be the whole object and constant purport of his 
teaching to deny, the whole mission of his life to 
abolish. If divinity depends on such miraculous (8.) The view of Christ and Pad .  
birth, then none of us is or ever can be divine, and 
the goal of all religion is vain. When Paul talked ught not to be necessary to insist that in 
of being requickened by the spirit, and Christ told 
Nicodemus he must be born anew, they did not 
mean either an entering into the mother's womb 
again still less into a Virgin's womb. That was Jesus taught that all men are children of the 
on the face of it hopeless. The Fourth Gospel is Father in heaven; that when the Prodigal Son 
there as a witness to Christ's teaching, that as he e to himself, he said, " I will arise and go to 
and the Father were one in a unity of life, will, father " ; according to the Fourth Gospel, 
and deed, so his disciples could become one with us proclaimed his oneness with the Father, a 
God and him--" That they all may be one,"-- ty which, however, embraced all his disciples, 
and this penetration of personality by the divine S participants in the fellowship of the divine Life 
was not to be the result of hybrid physical re- 
birth, but of the unfolding of their true nature and 
destiny in spiritual experience. To live in the 
spirit, walk by the spirit, the higher element in all that the King on his throne of 
human nature, the loftier side of us, is to realize say, " Inasmuch as ye have done 
oneness with God and so to be divine: Divinity, 
indeed, can only be hnown, let alone attained, as 
the ideal inherent in humanity as such. -To ivine still resident even in the worst, like a jewel 
separate God and Man is to lose God and Man. in the mud which gave him that generosity, 
They stand or fall together. And that is Unitar- nd quenchless hope in dealing with the 
ianism. So far from denying the divinity of and the sinner, which is the lustrous 
Christ it interprets Christ as a witness to the Christ, the superb humanity of the 
divinity of man. Unless God and Man are of one er m which we see the flash of his divinity. 
genus, then the Christ of orthodoxy is a mend ed out the truth which Carlyle and many 
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another seer taught, that "the true Shekinah is 
man." " Know ye not that ye are a temple of 
God ? " The great apostle caught this vision of , 

his lord's. " In him we live and move and have . 
our being." As certain of your own (Greek) poets 
have said, "we also are his offspring." Com- 
pare the epistle to the Romans: c c  As many as are 
led by the spirit of God, they are sons of God." 
. . . " The spirit beareth witness with our spirit 

that we are children of God " ; or the epistle to c 

the Philippians : " that you may be blameless, 
harmless, the sons of God." 

And what a Rembrandtesque picture Paul un- 
veils of all creation groaning and travailing in 
pain together with mankind in its womb till at  
last the sons of God appear, and a higher order of 
freedom and divine fellowship is brought to birth. 

In completed man begins anew 
A tendency t o  God. 

In  him the agelong tendency burst from its sleep , 

into consciousness and will. 
The instinct and intuition of a deep-feeling, 

deep-seeing, simple religion has revealed the high 
secret of humanity, a t  which the philosopher has - 

arrived by the laborious processes of thought, - 

when in the words of Edward Caird he speaks his 
wisdom, after brooding on all the sin and ignor- 
ance, the sensuality and error of the race; " yet 
i t  is not for a moment to be supposed that he can 
escape from God or cease to live in him." 
48 
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and functions, then in self-conscious experience 
God will be rather a principle to be apprehended, 
a reality to be felt, than an idea to be proved or a 
belief to be willed. 

Not that we would for a moment deny that 

embodies reason ; but intuition and perception are 
more immediate than intellect and reason, and 
these are develope'd out of the former at a later 
stage. 

The proof of the reality and validity of all those 
great ideals which generate and sustain the higher 

life any spiritual meaning and worth 2 possesses, 
is not primarily a matter of logic and argument. 
Primarily it is a matter of experience and appre- 
ciation. Morality precedes ethics, the artistic 
life and sense precede zesthetics, the actual im- 
pulse to truth precedes logic and the theory of 
knowledge. The latter can only be derived from 
and must be based on the former. 

ch is an indestructible activity of human 
ure. That man must think is the guarantee 

at truth is not a mere illusion. These ideals are 
ot objects apart from the experience which seeks 
a attain them; their reality consists in the fact 

t they are the inseparable vitalizing principles 
I that experience, and to deny them consistently 
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would be to reduce human life to a state of 
paralysis or death. I t  is indeed impossible to  
deny them in any practical effective sense of the 
word. To live is to affirm them, to believe in 
them; they are the warp and woof of our being. 
As well stamp your foot in denial of the existence 
of energy ! 

Now religion takes its place with the intel- 
lectual, moral, and zesthetic life, as a fundamental 
yet distinct expression of the total spiritual 
nature of man. In religion the soul of man is in 
quest of some immanent and transcendent Reality 
just as much as when it pursues truth and 
beauty. The only difference is that religion is a 
higher and fuller activity of the soul than any 
other, because it involves a synthesis of all the 
others: the object of its quest and the impulse 

. *a - behind the cpeit is a ~ e a l i i ~  in which these other 
--.K- -. ideals find their living unity. The object of 

religious craving and divotiod is that perfection 
of Being which gathers into itself, say rather into 
himself, final truth, unlimited goodness, and con- 
summate beauty. I say himself, because the 
ideals we seek are above us not beneath us, and 
the Being in whom they are united and realized 
must be an essentially even if transcendently 
spiritual being; not a thing or a force, but a 
Spirit, a Life. We talk of goodness and beauty 
and truth as if they were abstract things existing 
of themselves apart, like the " Ideas " of Plato; 
52 
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closer thought will suggest that this is irhpossible. 
There is no goodness apart from a goodwill or a 
good life, no beauty which is not something 
beautiful, no truth which is not true thinking. 
Values do not float in the air so to speak, they are 

I : incorporated in a concrete order which is real. 
., The object of religious belief which is the synthesis 
, of every active or conceivable ideal of spirit, must 

itself be a spiritual reality or life, in other words 
a Spirit. 

When we appeal to the religious consciousness ' 

itself, it speaks with no uncertain sound, it does 
not falter in its deliverances. " In the centre of 
fhe great world-whirlwind," said Carlyle, " dwells 
and speaks God." But he only speaks in the 
world-whirlwind, because his still small voice is 
in the soul. The world without is relative in every 
colour and characteristic of it to some appre- 
hension in the spirit within. The mind is not a 
flat mirror on which external things project them- 

- selves, but a mysterious deep in which they un- 
fold themselves, which enfolds them, and goes into 

- #  them with strange appreciation and joy. No 
sight, no light; no hearing, no sound. The 
articulate harmony ~f mind and the world grows 

' 

out of a mysterious inarticulate unity deeper still. 
There is 

A motion and a spirit which impels 
All thinking things, all objects of all thought, 
And rolls through all things. 
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(2.) God is Otte. 

heaven or sea about us. 
Christ's communion with God was deeper and 

more real than with the world around him. That 
is true also of the great prophets, seers and saints. 
The world paled into mere illusion beside the 
glory and reality of God to their souls. Said 
Augustine: "Thy God is unto thee, 0 my Soul, 
even the life of thy life." " 0 ,  my brothers," said 

re philosophies in which it is maintained that the 
niverse may not be one, that possibly it is 

right to pronounce against such utterances ? . l , .  towards unity, but meantime, at  least, 
Spiritual realities must be spiritually discerned,_j::$ 
and men who have avoided the path of the-:, :' 
 religious life and lived in and by the world and its $;:i:;.*- 
vulgar motives alone, lack the spiritual capacity >. 

which is necessary. Their judgment is out oj 
court. As well tell a creative musician that therc 
is no music in the yet unplumbed silence of 
things. 
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The same movement in its religious aspect is to 
be seen in the gradual progress of the race on a 
world-scale from some form of Animism or wor- 
ship of a multitude of spirits controlling the world, 
through polytheism or the worship of a few great 
gods on to monotheism or the worship of One 
God, infinite and eternal, the source and sustainer 
of all there is. There is little likelihood that man 
will ever permanently go back from monotheism 
to any earlier doctrine of a plurality of gods, 
finite and limited only to a less degree than our- 
selves. This double movement, intellectual and 
religious, seems to guarantee that it is in the 
principle of the unity of God that the cosmos will 
find its ultimate explanation. And this, Unitar- 
ianism frankly and fully accepts. " The Lord our 
God is one," said Christ. Such may be said tn  be 
the creed which dominates the modern spirit. 

(3.) God and hzlman ideals. 

A still more important question, however, is 
" What is God ? " 

One way of answering it is that of Herbert 
Spencer, who declared in one breath that God is, 
and in the next that we cannot know what he is. 
God is the infinite, the unconditioned, beyond all 
the finite, to which all the finite points as a 
necessity, but as our howledge is and can be 
only of what is finite, God will ever be the unknow- 
able. I t  is a sufficient reply to this agnosticism 
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to say that it is self-contradictory. A God who is 
utterly unknowable would not be the Absolute 
but its opposite, that is to say, mere nothingness. 
By its own very meaning, the infinite is that 
rhich includes the finite, and of which the finite 

1s but a partial and incomplete manifestation. 
And such is the position which we have defend- 

ed in the chapter on Man. There we maintained 
that the human is in essence one with the divine, 
and that so far as the human is true to its ideals i t  
is the incarnation or revelation of the divine, in 
limited forms and up to the measure of human 
capacity. " If we interrogate religious experi- 
ence as to the character of the Supreme Spirit," 
says LiIy Dougall, "we find it  has always claimed 
"o possess the mutual understanding involved in 
Anship ." 

Thus we can apprehend and know God, but 
only to the extent to which he is revealed in 
nature and man; we can apprehend him only in 
terms of our human ideals. Our Deity on the 
other hand is never merely the man-God or the 
Cod-man; he is that, plus all those ranges and 
heights of divine being which rise beyond our 
present human experience and imagination. The 
worship of intelligent people is paid not only to  
the immanent Deity but to the transcendent 
Deity, not only to a God revealed, but to a God 
still but partially revealed. I t  is the little child's 
trust in and love of a father whom assuredly it 
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love and trust in the Fatherhood of God, and turn 
to Christ as the Way, the Truth, and the Life. 
All our efforts to grow i~ the knowledge of God 
will start from this, and come back to it. I t  
takes in all the rest, the Beauty, the Goodness, 
the Justice, the Love, and meets our profoundest 
need. I t  is rest, but also inspiration; it is con- 
tentment, but also hope; it is confidence, and it 
is faith; it gives us peace at the heart of that 
ceaseless agitation without which there is stag- 
nation, but no progress; it is a t  once a quiet con- 
summation, and an endless battle cry, a glory 
and a dream. If men will only think and live and 
labour in the light of it, their activity will inevit- 
ably bring the redemption of the world, and its 
uplifting to that divine status which is its inherit- 
ance and its right, but which can only be main- 
tained by a constant recollection of this status and 
a continual determination to realize it in the order 
of one's own life and in that of a world society. 

In any case let it be admitted that in the 
Fatherhood of God we have all that need be re- 
garded as essential to true religious life and fellow- 
ship, while it beautifully expresses the central 
article of Christ's creed, that of the filial kinship 
and communion of man with God in origin and in 
destiny too, if only we do not use our freedom to 
destroy our sonship. 

"God is Love," said St. John, and no meta 
physical definition in any creed is either so won- 
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rites, sacraments, and creeds, may have their' 
place and their function, but it is not to stand 
between the soul and its God, between men and 
their heavenly Father, nor to " mediate " be- ' 
tween them;/ 

The spirit of God in us constitutes our sonship \ 
to God. Purity, justice, love and sacrifice, are 
the avenues by which we come near to God, and 
there is no other approach which is not a blind 
alley, or a misleading bypath. . 1. -+g: 

(5.) The Trinity. 

In conclusion, we must refer to the doctrine of 
the Trinity so prominent in Christianity since the 
fourth century, when it was elaborated under the 
influence of Greek thought, and expressed in 
Greek and Roman terms which Jesus of Nazareth 
could not have understood, and whose meaning 
even yet is a subject of learned research. I t  is of 
vital importance to realize that there is no sub- 
stantial evidence that Christ himself believed in a 
triune Godhead however it be understood. An&- ' 
the same may be said of St. Paul. Indeed, there 
are few things more unlikely than that any 
intelligent modern reader of the New Testament, 
even if we discard the labours of Christian critics 

the text, would find the doctrine of the Trinity 
~bjectively taught in the Scriptures. I t  is really 
a later development of theology, read back into 
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guaranteeing its own validity. Even to-day in the 
mind of the believer there is a constant oscillation 
of thought between the three "persons "; in the 
vital acts of religious worship and prayer, theology 
retires into the background, and the distinction 
of the persons gets lost, their attributes and 
functions become confounded. 

Under the stress of necessity modern Christians- 
have tried in various ways to give a philosophical 
interpretation and justification to their doctrine 
of the Trinity. We have little hesitation in 
characterizing these efforts as futile or irrelevant. 
To distinguish God, the world, and a relation of 
energy between them, may or may not be good 
philosophy, but at all events it is not the Christian 
Trinity, and is without any real or inward re- 
semblance to it. 

The contention that God cannot be a mere 
unit is right; the Godhead must have a social 
aspect. But to deduce from that an argument 
for the eternal pre-existence of Christ, or to find 
the perfect Society of the Godhead in the rather 
exiguous number of three persons is in both cases 
equally arbitrary. We must try to understand 
that Deity to all eternity has had a universe of 
worlds to love, and that he never existed merely 
by, in, and for himself, whatever that may mean, 
and at some point of time decided to create the 
universe. That is Deism, and as a theology it is 

F, 

officially dead, though its ghost survives very ,-.- 5 
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But in the view of God which we uphold, a God 
who is not the far away Being drawing near only 

=. once in Christ, but a God who lives in, shares in, the 
lives of all his creatures, taking their experiences 
into his own heart, in that view there is a far 
richer and fuller provision for the eternal humanity 
of God, than in the orthodox doctrine of an incar- 
nation limited to a few years only out of endless 
ages of widening experience. 

hat Christianity has never yet 
shaken off the belief that this earth of ours is the 
centre of all things. In  this belief it was born 

, and reared. Its theology has never given ade- 
quate intellectual response to the implications of 

'Tis the weakness in strength that I cry for l . ., modern astronomy which has opened out on the 
MY flesh that I seek 2 mind an infinite expanse of worlds in which ours 

- , -  is only one of many that may be inhabited by 
,-,l beings spiritually more developed than ourselves, 
'L' and on which essentially the same plan of re- 

Thou shalt love and be loved by, for ever ! A hand like : demption and religious evolution had presumably 
: to be wrought out. Orthodox Christianity has 

S been utterly lacking in cosmic imagination on the 
scale demanded by the revelations of science. 

If Jesus of Nazareth was the second person of 
the Trinity, in human flesh appearing, and the 
Holy Spirit a third, on what principle, rational or 
spiritual, are we to rule out the probability that 

67 



THE DOCTRINE OF GOD 

" persons " in the sense of self-conscious individ- 
uals. He observes that Christ and the apostles 

are concerned with the divine plan of salvation ." used no such expression, and that perhaps it 
,would be well if we discarded the word " person " 
altogether when speaking of the Trinity, for when 
used of the Trinity it did not have tht modern 
sense at all. " We must fall back," he saLs, " on 
mystery; there are distinctions, but thtv are 
ineffable distinctions." " I t  cannot be too em- 
phatically asserted," writes the Dean of Carlisle, 
Dr. Rashdall, "that when traditionalists speak of 
the three ' Persons ' of the Trinity as three mind 
or centres of consciousness, and frankly deny that 
God is One Mind, it is they who are heretics from 
the standpoint of Augustinian and scholastic 
orthodoxy. To St. Thomas Aquinas, as to the 
ordinary modern philosopher, their position would 
have been tritheism pure and simple." Compare 
Prof. Bethune-Baker's paper at the Girton Con- 
ference. The Anglican Modernists believe in 
God, One Person in three functions or activities, 
power, love, purpose. So far, this is sheer 

' *Unitarianism, and we are glad to have St. 

able from Unitarians, and it is perhaps less for his 
opinions than for the offence of the name that the 
modern Unitarian is exiled from the comity of the 
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Churches and persecutedwith official ostracism by 
Anglican and Free Churches alike, which are ruled 
by policy rather than by principle, and all for the 
sake of the weaker brethren. 

The Churches must not despise a unity which is 
deeper than that of theology and which arises out 
of a like experience of the Divine in the acts of the 
devotional-life. One touch of genuine religious 
feeling makes us all kin. And it is esperience 
which is reality. The religion which runs only to 
the critical discussion of religious ideas is mere un- 
lighted oil and wick. " What will it avail thee to 
be engaged in profound reasonings concerning the 
Trinity if thy life be displeasing to the Trinity ? " 
wrote Thomas h Kempis: 

Religion is a vital relation of love, obedience, 
self-surrender to GO&, not any theory about God. 
The purpose of life is not to prove God, but 1 

find him and enjoy him for ever. There is a 
world of difference between a correct definition 
of Beauty or of Music, and the felt magic of 
beautiful things or the 'leap and dance of musical 
concords through the soul. The glory of the Lord 
must rise upon us and all our being must see it 
and feel it together, or religion is biit a tale that 

- is told. 
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REVELATION 

I. Meaning. z. Subject-matter. g. Its form given 
historical processes. 4. Christian revelation as a "focu? 
5. Revelation personal rather than intellectual. 6. Is it 
complete ? 7. Authority. 8. Miracles. g. Problem of evil. 
10. The universality of revelation. 

EN are neverforlong without the conviction M that the world of which we form a part has a 
meaning. " Life," saidEpictetus, "is a campaign, 
with a general to be obeyed, if you can by some 
instinct divine what he is signalling." This 
meaning of the universe taken as a whole is some- 
thing over and above the significance we attach. 
to the different parts and aspects of it. These 
serve our purposes, interest our minds, satisfy 
us with their beauty, stimulate our effort. The 
view we take of any one of them must be a partial 
view, an abstraction, in so far as we take them 
singly. But there is also an import, a significance, 
for the soul in man, that is gathered from the sum 
of these appearances, when all Being and Becom- 
ing, all life and experience are viewed in their 
totality. I t  is with this 'that Religion is con- 
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cerned. Whenever something of this world- 
meaning is perceived, there is religious intuition or 
ex$erience. 

Revelation is the religious experience of the race. 
I t  may be asked at the outset " Why should the 

idea of Revelation be retained in an account of 
modern religion ? The word suggests a kind of 
information given ready made from an outside 
source. I t  seems out of harmony with the thought 
of knowledge gained by man's own growing experi- 
ence, by the development of a truth that is im- 
manent in human nature." The answer is that 
Revelation ideas have never quite left out of 
account the human factors in the acquisition of 
religious knowledge. And, on the other hand, we 
do need to retain the idea that this knowledge is 
given. I t  is true that it is won by man himself. 
In this respect it is like the winning of any other 
knowledge-geography or chemistry. But as 
Prof. Wendt has written1, this inward enlighten- 
ment has always been regarded by men as " an 
act of heavenly grace, a self-manifestation of 
God to a man, a Revelation." The reason is that 
while any other kind of knowledge is knowledge 
of some particular part or aspect of the world, to 
which man is related as a part to a part, this 

The Idea and Reality of Revelation, p. 23.  
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knowledge is of something to which he is related 
as a part to a whole-it is an experience of the 
all-encompassing life which includes man as well 
as the objects of his knowledge. This very experi- 
ence is, therefore, the work of that all-encom- 
passing life within him, as well as the result of the 
man's own striving. Thus, while in one sense all 
that he knows is given to him, religious knowledge 
is " given " in a special sense, for it is the coming 
into consciousness of that which is the deepest 
truth alike of his own soul and of all things. 

What we have to do, then, is to broaden and 
universalize the idea of Revelation, which con- 
tains elements too precious to be lost. 

The subject-matter of Revelation varies much, 
because different aspects of world-meaning im- 
press themselves upon different minds. At one 

l time it may be the dependence of the totality of 
1. things upon God as their abiding Source or 

Ground. At another time, it may be the pur- 
C ' posiveness and order in things that point to God 

as the designing Thought of the world. At an- 
other, it may be the suggestion that God is the 
Principle of all Life and Beauty. 

: Another aspect of the totality gives rise to the 
thought of God as the Father of spirits, the source 
of moral obligation and spiritual vision. Feeling 
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these things men pass through the deep waters of 
self-knowledge, remorse for moral failure, con- 
version, .the heroisms of saintly conflict ,and 
triumph. ' 

Again, the experience may be the Mystical 
Vision of the whole, when we contemplate the 
world not as many-material, moral, zesthetic- 
but as fundamentally One and continuous with 
our own spiritual life. 

But whatever may be the variations of em- 
phasis, in this or that spiritual experience, it is 
the unhesitating affirmation of the religious con- 
sciousness of the race that God does thus give a 
revelation of himself. I t  is not a dim, frag- 
mentary makeshift, truth seen through a dis- 
torting medium, but the ultimate reality, the 
deepest fact of existence. 

(3.) I t s  form given by historical firocesses. 

I t  is obvious, however, that the effort to attain 
this knowledge has very varying degrees of 
success. Religious intuition is not possessed with 
the same clearness and force by all men. The 
individual seeker is always led to desire a larger 
gathering ground of facts and valuations than 
he can compass in his limited experience. The 
greatest masters of the spiritual life have stood in 
conscious relation to a religious past, which they 
used as a point of departure for their own further 
revelation. , .  
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There is a sense in which all religion is " medi- 

ated.'' I t  never comes to us " unclothed upon," 
as an abstraction, or in vacuo. Religious experi- 

ce, however individual, can never shake off its 
: social implications. Browning's remark is true of 
-: spiritual, as well as of artistic mediation:- -.. 

We're made so that we love, 
% 

First when we see them painted, things we have passed - A* 
Perhaps a hundred times, nor cared to see. * :& 
God uses us to help each other so, 
Lending our minds out. 

Jesus, the greatest of all revealers, is the most 
striking instance of this. We are never left in 

; doubt as to his obligations to the older religion. 
He came not to destroy, but to fulfil it, practised 
its ritual, and taught his followers to continue, 

, while they enlarged, its deeper traditions. 
- 

I t  is this fact of the continuity and affiliation of 
the whole history of religion throughout, that we 

, seek to emphasize when we speak of Revelation as 
the Religious Experience of the Race. We have 
to " unify our world," and we are less than ever 
disposed to cut the work of Jesus Christ loose 
from the real world of human conditions. 

h 

(4.) Christian revelation as a " focus." 
F' 

. c c  Unification " does suggest, however, that it 
. should be possible to find among the world's 

tendencies and influences some outstanding 
" 
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line of illumination, some dominating centre of 
spiritual force, that draws to itself all Man's ideal 
strivings, fuses them into one organic whole, and 
breathes them forth again into the world as the 
utterance of one holy spirit. Is there such a 
line, centre and nucleus ? 

In any attempt we make to answer this ques- 
tion, there is one consideration that can render us 
great assistance. If any such powerful consolida- 
tion and gathering focus of the world's religious 
intuitions has existed, it must have been this that 
has given us our ideal of what a revelation ought 
to be. The demands that our hearts and minds 
make in respect to a revelation must have been 
created in the first instance by the Revelation 
that has actually taken place. The supply has 
created the demand. The Revelation that has 
been given has put the standard so high, that 
nevermore will humanity be satisfied with any- 
thing of less value. If our quest is for a revelation 
of a God who shall be equal to our furthest need of 
Salvation from Sin, who will bear our deepest 
spiritual woe and lead us out of the awful moral 
despair that besets and bewilders any radical and 
sincere examination of our human situation, a 
God who will conquer the world's evil, and yet 
copquer it through self-sacrificing love-then it 
must be that this very envisagement of the pro- 
blem is itself a revelation, and the question is: 
Where did we get it ? 
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The direct suggestion arising from the question 
thus put, is that the Christian revelation meets 
the case-not, of course, as an exclusive revelation 
standing off in contrast against others, but as an 
inclzlsive revelation, standing in a central position 
among all others, as their focus and interpreta- 
tion, and common point of realization. " All the 
light of sacred story " (and not of Judea only, 
but of Greece and India and every age and nation) 
gathers into natural relation to the central and 
interpreting personality of Jesus, and is reflected 
again from it with intensified meaning-for it is a 
law of human things that the higher makes clear 
what in the lower is only inchoate and tentative. 
" To every heart he will its own dream be." 

Sometimes it is claimed that the " Eternal 
Christ " is present in all human history from the 
beginning, and that this presence (the Logos- 
Christ), pre-existent and post-existent in ages and 
nations that have never heard his name, is the 
.explanation of all the good and truth that have 
been attained by them. This is an unnecessary 
speculation. All the facts are accounted for if 
we realize that it is the grand function of the 
Highest to unify and interpret the rest. 

" (5  .) Revelation fiersonal rather t han  intellectual. 

Especially has Jesus this combining and repre- 
sentative power, because his revelation does not 
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- such &an understanding of these truths is f o r W .  
. religion, it is vastly more important that men@:' 
5 should know Jesus Christ himself, and be unite@$ 

t o  him in one spirit. His revelation is not truly@&:-; .- . 
accomplished (or given) until this takes place awPGa 

'-- ' . an actual experience in every soul. Then wha $?Z 
-C\ A Q.. we have called the revelation to each individua@&%$ 
::- 2 is unified with the revelation of " God in 

sand in the highest sense known to man God  is!$::-^ 
r.7 

" revealed." - 
G, '. - 78 
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must be for ever learning. But all that we can : 
'- conceive to be desirable is found in God's revela- ''. 
. tion of himself in the world's totality, as inter- L 



miracles. Jesus himself deprecated the " seeking 
after a sign," which is always associated with a 
low and unworthy conception of spiritual realities. 
There is now a growing disinclination on the part 
of the defenders of the old theology to rest 'their 
case upon miracles. Instead of miracles carrying 
the Faith, the Faith has to carry the miracles. To 
gain credence for them is the most burdensome 
task the Faith has to accomplish. I t  is not only 
that the Christian miracle stories are found to have 
parallels in all the historical religions and are seen 
to depend on weak and uncertain testimony. I t  
is the conception of the miraculous itself that is 
seen to be unreal. If we say that a miracle is an 
intervention of God that violates natural law, we 
---: trying to hold in the mind two ideas which 

ntradict one another:-(I) that the whole of 
: and being, seen and unseen, is the manifesta- 
n of the power of God; and (2) that a certain 
rtion of the whole is not the manifestation of 
: power of God but must be relegated to "mere " 
ture, in contradistinction from certain other 
rtions which really are the manifestations of his 
wer, and are therefore called supernatural and 
raculous. These other portions are not sup- 

posed to belong to our universe. They stand out 
of all relation to  it, disconnected and defying all 
explication, not only by the light of present know- 
ledge, but of any knowledge that can ever be won 
in the future. " Nature " in that case is a 
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machine-like world that works automatically and 
" runs itself," and upon that world there super- 
venes from time to time the direct action of God. 
Strangely enough this belief in an automatic 
world of stiff mechanical law is shared by be- 
lievers in miracle with the naturalism and 
materialism of a former time which modern sci- 
ence has now discarded.' If a marvellous event 
happens which is unprecedented, the mind of man 
is prone to say " This is the finger of God and not 
part of his ordinary operation." The error arises 
not from attributing it  to God, but from thinking 
of him as standing off in isolation from that world 
which is really the mode of his manifestation to 
us. I t  is only a confusion, when, having con- 
ceived of God as revealed, we go on to speculate 
about what he must be in so far as he is not 
revealed. 

The theory of " breaches of natural law " is 
nowadays mostly abandoned in favour of an- 
other-the theory that miracles are examples of 
" unknown law." They could have happened 
along the ordinary lines of causation and without 
any breach in the order of nature, and they only 
appeared extraordinary a t  the time because of 

F,? - men's ignorance of the possibilities of the physical 
'universe. This way of putting the matter, a t  
first sight so attractive to an apologist in diffi- 
culties, is, however, useless for the apologist's 

=See Rudolf Otto's Naturalism and Religion. 
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purpose, for while it seems to make marvels 
credible, the result is only obtained by throwing 
away what was distinctive in the idea of miracle. 
>If the marvellous event is not contrary to nature 
and law, it cannot be a proof of the supernatural. 
To make iron swim, or t o  heal epilepsy, or even 
to raise the dead, by means of unusual powers, 
would not, in that case, prove any particular 
connexion between the operator and God. They 
would only prove an immense extension of 
ordinary powers, which would be much less won- 
derful than things that God does every day and 

h, hour. We do not say that God cannot raise the 

: ' dead, for he does something every day that is 
c more wonderful than giving life to those who have 

lived before-he gives life to those who have 
never lived before. When it  is asked " Could not 
God work a miracle if he wished ? " we reply that 
the question is a form of words to which no mean- 
ing can be given, for the miraculous is a conception 
to which no meaning can be given. As Emerson 
said, it is monster. We cannot rest the case for 
so precious a reality as Revelation on so precarious 
a basis. Revelation must be a real experience 
drawn from a real world. 

(g.) Problepz of Evil. 

One grave difficulty remains which must not 
be shirked. There are many facts of nature and 
human history that seem to deduct seriously from 
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the value of the Revelation-facts of disorder, 
misdirection, cruelty, pain, failure and sin. This 
is the problem of Evil. The burden of the world's 
evil may be thought to outweigh its good, and in 
any case it weighs heavily upon faith. Relief 
from these difficulties can only be attained if we 
are able to give our assent to such positions as - akin, in some way we cannot understand, to 
the following :- . spiritual and moral weakness as we know it  in 

(I) We ought to look for the meaning, not only human nature. This cannot be argued here, but 
to the processes of evolution, but to the End; not the great religions have usually allowed the 
to the course of events in which the evils appear, ; truth in such conceptions, and it iscertain that the 
;o much as to the Outcome. What we see is not problem is immensely relieved, and at the same 
a world where good and evil exi'st simply side by . . time the horizon of hope giving a way out of the 
side. Good conquers and removes evil. Good is 
essentially that which gathers to itself the life- 
ward, unifying, preservative forces, whereas evil 
is disruptive and self-defeating. 

(2) The End-the making of spirits finely , 

e issues-is worth the price that is 
discipline of pain and sorrow and . 

- tirely to exclude evil in any case, leaves out of 
e method by which the End is attaineu 

S bearing and sharing of the world's 
f pain and loss. We are members one 

of another. The redemption from the world's 
total evil is borne, not necessarily by those who 
have caused it, but in some measure by all, and 
when this burden is willingly accepted it becomes - cannot draw a blank cheque upon Infinity and 
a great spiritual achievement-as we see in .' say that in a world of unbounded possibilities - Christ's victory of the cross. -- there must have been ways of escape from such 

-+ . .S: ..v* 
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a 

a limited field of existence. And there is no in the last resort revelation is given from Spirit 
avoiding the condition that no spirit can freely to spirit. I t  is only in this sense that we can 
choose the good unless he is free to choose the ill. understand St. Paul's interpretation of Jesus. So 

To many minds, however, far from Jesus being to him the second person in a 
will always seem a problem t Trinity who appeared in the flesh to reveal his 
to be solved by any general peculiar metaphysical dignity and power, he said 
they will continue to regard it, as Browning did that if he had known Christ after the flesh he now 
in La Saisiax and other poems, as a matter that Y' knew him so no more. c c  Christ " was to him a 
must strike every personal life a t  a special and spiritual experience. No doubt he strains every 
individual angle. power of language to make clear the rarity and 

Each sufferer says his say, his scheme of the 
exceeding elevation of that experience. But i t  

weal and woe. ought never to have been in doubt that his inter- 
pretation of Jesus was of this kind. He could not 

(10.) The  tmiversality of revelation. have countenanced the supposition that the 
, revelation of the Father was one thing and the 

And to this extent all others will agree with , , revelation "in Christ " another, different in  
. them, that, in the last resort, the revelation of nature. And we translate this into modern 
life's meaning is one that must come home to each 

' , \language when we say that all men, without dis- 
individual soul and must be shaped by each soul's ' tinction, are Sons of the one Father, and to no 
effort and capability. In that way the revelation . human spirit will the vision be denied. 
c c  grows from more to more." Our modern view .-; 
insists on the universality of revelation-that the . 
light of God is given direct to every man-not- < * 

first of all handed by God to certain privileged , 
intermediaries and then passed on to the rest of , 

us. It is God himself-nothing less-,who comes 
to us in Nature, in Conscience, in human inter- 
course, in Jesus. Every time we receive any . - 
portion of " the one Spirit's plastic 'stress," the. 
revelation is given anew, and in a new form. For ,, 
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TESUS 

(2.) The Unitarian attitude. 

JESUS 

I. Importance of Subject. 2. The Unitarian's attitude. 
3. The divinity of Jesus in his humanity and goodness. 
4. The implications of discipleship. 5. Jesus the exemplar 
not the object of religious devotion. 6. The witness of the 
New Testament: influence of Paul. 7. Comparative religion 
and mythology. 8. Conclusion. 

HERE are three considerations which lend T particular significance to the subject of this 
.essay at  this time : (I) there is probably more 
,general misunderstanding and ignorance in regard 
t o  Unitarian teaching in this matter than on any 
.other point; (2) it is a matter on which Unitarians 
*differ very definitely from the commonly pro- 
fessed creed of Christianity; (3) the " Modern 
Churchmen " in their Conference at Cambridge 
in 1921 have expressed a prevailing view in some- , 
what conservative and ambiguous language which, 
in spite of disclaimers, is essentially in agreement 
with the Unitarian faith. 
88 

I t  must be understood, however, at  the outset 
that in regard to the person and the work of 
Jesus there is no official or unofficial Unitarian 
dogma that must be accepted by all who profess 
and call themselves Unitarians. I t  is of the very 
essence of Unitarianism that creeds are necessarily 
provisional and inadequate statements of truth, 
and that they require constant restatement. I t  
is an ignorant travesty of Unitarianism to imagine 
that it has no creeds. Whoever has a faith must 
express it in a creed. Unitarianism is peculiar 
only in that it declines final and unalterable 
creeds. Moreover its fellowship is not based on 
credal agreement, but on spiritual and intellectual 
sympathy and liberty. As Unitarians we assert 
the reasonableness, as we achieve the practice, of 
religious fellowship, co-operation and common 
worship without demanding or even expecting 
precise intellectual agreement. There is, never- 
theless, a generally prevailing and characteristic 
attitude of Unitarians to Jesus and his work 
which we share in common, but which we should 
all decline to embody in a creed by which to limit 
or define our membership. 

(3.) The divinity of Jesus in his humanity and 
goodness. 

I t  has not infrequently been said to me by new- 
8 9 





hines in the face of Jesus. If , of address whic 
you can find a man good without qualification, and - '  

learn from him the secret of goodness, you will not l- - 

be far from God, who alone is the source and Jesus in his lifetime disliked this sort of thing 
substance of the Good. We believe that Jesus intensely, if we may judge from his words. I have 

hout that treacherously mis- - ' already referred to his disinclination to be called 
nd that he was good because . even " Good Master." But he also said: " Not 

t of God dwelt abundantly in him. We every one that saith unto me, Lord, Lord, shall 
hail him as revealer and prophet of God because enter into the kingdom of heaven, but he that 

:- he was good, and because he taught in language doeth the will of my Father which is in heaven."l 
of unsurpassed simplicity, and in a life of unsur- why call ye me, Lord, Lord, and do not the 

incerity and consistency, the way of , 

(4.) T h e  impZications of disci$Zeship. 

We hold that discipleship to Jesus does not 
. , primarily demand, much less consist in, the - 

awarding to him of titles of honour. The highest - the Master himself declared to  be the substance of Law and 
honour a man can attain to is the honour of good- 

, Prophecy: Thou shalt love the Lord thy God, and Thou shalt 
become in actuality what he is poten- love thy neighbour as thyself. From these twin command- 

tially, a son of God by reason of his fidelity to the - - 
, spirit of God expressed in love. Discipleship 

means assimilating the spirit, and applying the j 
principles of the teaching;l not the use of modes 

- the salvation of the world. 
should be the religion of Jesus-the religion - 

1 Matthew 72l. 
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of a symbol for the reality of discipleship. We do 
not find it helpful. For us there are already 

-- enough mysteries in life and religion-mysteries 
1 '  of God, and not of human art. We find it a 

? the mystery of his life."l 
The profound hzcman mystery of Jesus, the Son 

" of Man, calling over the centuries to his brothers 
and sisters to tread with him the way of life: 

- drawing them by his influence, appealing to them 
- in his teaching to enter into the same filial relation 

with God that he had realized-that for us is 
enough. I t  is not the way we talk about this 

*. great fact of Christian experience, but the measure 
in which we respond to the summons and accept 

: the challenge, that represents our fidelity. If we 
specifically the Rev. R. G. Parsons says " Jesus lived and died are wanting in our response to the call to the::' 

divine life, so eloquently personal in Jesus, no : . ' 
. Keats. Quoted from Robert Bridges, The S#ivit of' 



amount of words steeped in an ancient piety or 
authorized by an ancient orthodoxy, will make 
good the defect. If we are strenuously and faith- 
fully trying to respond, the ways in which we 
interpret our experience and visualize our call are 
matters which not merely m a y  but must be left to 
us individually to express. 

(5.) Jesus the exemfilar, not the object of religious 
devotion. 

The distinction between what is generally re- 
garded as " orthodox " Christianity and Unitar- 
ianism was clearly brought out some years ago by 
the late Principal P. T. Forsyth, when he declared,, 
in effect, that Christianity had nothing to do with 
the religion of Jesus, because it was a religion 
about Jesus. Jesus, on this view, is God: to be. 
worshipped and adored-and it is not for us to. 
attempt to pry into the mystery of his relation, as. 
a member of the Trinity, with God the Father. 

According to this point of view, and this. 
dictum concerning the person of Jesus, Unitar- 
ianism is not Christian, because i t  is a religion 
which starts with man and seeks to detect in the- 
highest humanity the revelation of God, and. 
because it claims Jesus as the great exemplar of 
spiritual religion by virtue of the truth he taught 
and the man he was. I t  claims him as a man 
who worshipped the Father in spirit and in truth,* 
9 6 
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who loved and served his fellow men, and who 
thus stands out as the prophet of the eternal, the 
divine teacher and exemplar of true religion. 
The religion we seek to cultivate for ourselves, 
and to proclaim in its redeeming power, is not a 
mystery cult about Jesus, but the religion of 
Jesus, in the vital faith and experience of which 
he lived and died. 

(6.)  T h e  witness of the New  Testament : influence 
of Paul .  

The common objection to this attitude to Jesus, 
which proclaims him as the great revealer and 
teacher of the essential things of religion, the 
great human captain and divine prophet, is that 
it contradicts statements made about him by 
New Testament writers, claims alleged to have - 
been uttered by himself, and the approved the- 
ology and tradition of the Christian Churches. I t  
must now suffice if I refer briefly to the New 
Testament records, and deal with the objection 
arising therefrom to this interpretation of Jesus 
in terms of a full and glorious humanity which i s  
divine. 

Anyone who really wishes to form an intelligent, 
as well as a purely imaginative, idea of Jesus 
should equip himself for the task of deciphering 
the books of the New Testament.l Textual and 

l The literature on this subject is vast. The following 
books, all published by the Lindsey Press, will, however, put 
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(7.) Comfiarative religion. and mythology 

The study of comparative religion has brought 
to our knowledge the fact that this sort of thing 
is quite usua1.l The great figures of religion- 
Zoroaster, Gautama, Mohammed-all underwent 
a t  the hands of their disciples and literary expo- 
nents, a kind of transfiguration. Miracle, myth and 
mystery were attached by the pious to the record 
of their birth, their deeds, their life, their death. 
We recognize these decorative stories as being the 
spontaneous tribute of loving hearts to the great- 
ness of their leaders, teachers, saviours. We do 
not think that Gautama-called Buddha for 
reasons and by a process significantly analogous 
to the manner in which Jesus came to be called 
Christ-was the Eternal God in human form be- 
cause in the course of time his later disciples 
thought of him so. . . . We know-all Christian 
scholars know-how to get behind the luxuriant 
symbolism of myth and miracle to the essentials 
of the actual human life, when we are dealing with 
a non-Christian religion. Unitarianism applies 
the same standard of scholarship, of reason, and of 
common sense to the Christian records; and the 
result is that we find the inspiring and over- 
mastering personality of a great human teacher, 

See J. Estlin Carpenter, The First Three Gospels, ch. i. $4; 
ch. ii. 83; ch. iii. 31, section 5, $4, sections 3, 4; ch. iv. 84, 
sectiorl'3, $5, etc. 
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wrtly veiled behind, partly expressed through, 
the wonder and myth elements of the New Testa- 
ment: a prophet and lover of mankind who 
preached and lived a religion of absolute sincerity, 
of intimate personal relation to God, of profound 
sympathy with man; the great test of which was 
the test of fruits, and the outstanding character 
of which was the subordination of forms, tradi- 
tions and speculations to the weighty matters of 
the law of love and goodness. 

Man does not live by myth and symbol alone, 
however important a part these things play in his 
religious beliefs and outlook : he lives also by a 
penetrating insight into the laws of the good life, 
by the inspiration and contagion of noble ex- 
ample, and by the fellowship of radiant person- 
ality. We declare to the world that herein is 
the secret of Jesus; this is what he was-not the 
mystery figure of a ritualism that bows the head 
a t  mention of his name-but the virile, clear 
thinking, deep feeling teacher and seer, at  whose 
words of illuminating insight, and life of divinely 
eloquent goodness, men feel constrained to arise 
to try to do the will of the Father. For ever there 
ring in our ears such words as these : " Why calf 
ye me, Lord, Lord, and do not the things which I 
say ? . . . Not every one that saith unto me, Lord, 
Lord, shall enter into the kingdom of heaven; 
but he that doeth the will of my Father which is 
in heaven. . . . If ye love me, keep my command- 
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ments. . . . He that hath my commandments and 
keepeth them, he it is that loveth me." 

(8.) Conclusion : the "+lacen of Jesus in the 
world's religion. 

On these deep, broad principles Unitarians are 
united ; and in our particular differences of inter- 
pretation and emphasis we find no barrier to 
fellowship, but a perpetual stimuilus to honest 
thought. I confess that I find the laborious 
attempt to determine and define what is called 
the " place " of Jesus, or any other great prophet 
of God, altogether unedifying. I t  is enough if we 
follow the light where' and when we see it, in 
whose hands soever be the torch. When I am in 
Switzerland, worshipping God in the splendour of 
the snowy mountains, it is of no interest to me 
that, in India or America, there may be snow- 
clad mountains which are a few hundred feet 
loftier. If I am in Switzerland, let me breathe in 
the beauty of its mountain grandeur, and expand 
my soul in contemplation of these present sym- 
bols of the Infinite and Eternal : he who is among 
the Rocky Mountains or in India can do nothing 
more, and should do nothing less. We live in an 
atmosphere and under a civilization whose best 
characteristics are steeped in the influence of 
Jesus. We are enlisted by birth, environment, 
and choice, under his banner. There are other 
104 

captains in the one great army of God; but he is 
ours, and we shall promote the success of the 
divine campaign for the kingdom of heaven, 
not by gossiping about the particular features, 
demeanour, or apparel of the various captains- 
but by loving and faithfully following our own ; 
for all genuine religions are allies, and not 
enemies. The prophets of God are many, but 
God is One; and that under whatever banner 
India, China, England or Palsstine may move 
forward, they map be led by their accepted 
captain, courageous, faithful, loving their brothers 
and honouring their leader, to God, should be the 
aspiration and the prayer of all who are disciples 
of Jesus of Nazareth. 
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CHAPTER V11 

ATONEMENT AND SALVATION 

I. The Unitarian attitude. 2. Thc Atonement: its history. 
3. The truth in vicarious sacrifice. 4. The Unity of God and 
redemption. 5.  Salvation by character. 

(I.) The Unitarian Attitude. 

HE Unitarian professes a rich, full faith, T which takes into consideration not only the 
peculiar doctrines of the various forms of Chris- 
tianity, but also the revelations of God to the pro- 
phets of non-Christian religions. He endeavours 
to preserve the good and true in the religious 
experience of the past, and also to discover the 
spiritual content of human experience and 
thought to-day. He is not a mere survival from 
a past conflict concerning the person or persons 
of the Godhead, as he is often described. He 
stands forth to-day, as he did in the past, as pre- 
eminently an exponent and advocate of a reasoned 
and hopeful view of the universe and as a vindica- 

f tor of the ways of. God to man. That candid 
I06 

scholar, Dr. Hastings Rashdall, has given gener- 
ous expression to a truth, in writing, " Modern 
Unitarianism was originally quite as much a 
protest against the traditional doctrine of the 
Atonement as against the traditional view of the 
Trinity. The value of these protests must be 
acknowledged by all who feel how deeply the 
traditional views have libelled the view of God's 
character which finds its highest expression in the 
teaching of Jesus and in a truly Christian doctrine 
of the incarnation." l Its literature proves that 
its protests against the doctrines of Original Sin, 
Vicarious Punishment, and Eternal Hell were 
contemporaneous with its denial of the doctrine 
of the Trinity, and that its energies were not dis- 
sipated in an academic discussion on the nature of 
the Deity. I t  set itself to show with all the force 
at its disposal that redemption is an eternal and 
universal process, and not a solitary event in the 
brief history of our planet. In that endeavour it 
urged by the way that history finds no place at  
all for Adam; that sorrow and toil, which were 
regarded as evils resulting from Adam's trans- 
gression, are still the lot of all; that the death of 
Jesus gains its significance from his life and 
message; that the efficacy of the sacrifices of a 
good man is not in his sufj'erings, which are 
incidental, but in his efj'orts ; that the call to be a 

lThe Bampton Lectures, The Idea of the Atonement in 
Christian Theology, p. 435, note. 
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saviour, to fill up what is lacking in the afflictions 
of Jesus comes to every man in his best moments ; 
that the sacrifice of Jesus was obviously not 
@lenary; that " the debt of sin cannot be trans- 
ferred, and the virtue of another can be no com- 
pensation for wrongdoing" ; that to inflict on the 
innocent the punishment due to the guilty could 
not satisfy any justice with which we are acquaint- 
ed; that however much the sinner may be helped, 
guilt must be eradicated from his spirit; that it 
is contrary to the teaching of Jesus and to fact to 
assert that God cannot forgive men, unless he has 

~2~ ;first received a satisfaction which men cannot 
&;,--*-Lender ; that a fiaite being cannot commit an 
- 0  ,- + 

:'-' . *.+finite sin, for which according to the theory of 
4 " - 

ithe Atonement an infinite expiation is necessary ; 
, , $hat the claims of the propitiatory theory of the 

death of Jesus have not been proven; that the 
orthodox theory of substitution in its crude form 

-,$S defamatory of the justice and love of God; and . tT, r 

that the doctrine of vicarious sacrifice, as com- 
monly understood, "may be in accord with ancient 
sacrificial rites and heathenish superstition," but 
is inconsistent with Infinite Moral Perfecti0n.l 

Unitarianism supported each of these state- 
ments with arguments which still remain unre- 

l See especially, Martineau's Essay on " Scheme of Vicari- 
ous Redemption " (1839) in his Studies of Christianity, 
pp. 83f. Essays and Addresses, vol. ii. pp. qggf. Drummond's .-. 
Studies i n  Christian Doctrine, p. 325f. 
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zuted, and which, being reiterated in books and 
pamphlets, need not be repeated here. I t  turned 
to the Scriptures and found that Christianity in 
its earliest form was in substantial agreement 
with these contentions. I t  discovered that the 
New Testament taught that Jesus died " orc 
behalf of " not " instead of " us ; that the Christian 
was called to suffer on behalf of Christ; that the 
death of Jesus was due to the bigotry of his perse- 
cutors, the fickleness of a mob, and the weakness 
of a Roman official; that Annas and Caiaphas, 
Judas, and Pilate were not the chosen instru- 
ments by which God wrought the redemption of 
the world, but misguided men for whose forgive- 
ness the Master prayed with his latest breath; 
and that man needs reconciling to God, not God 
to man. I t  learnt from reason, and the soul's 
intuitions, as well as from Scripture, that redernp- 
tion is the joint work of God and man, that the 
inclination to goodness is first a movement of the 
Divine Life in the human soul and afterwards a 
response of the human will; that " the working 
in us is God's part and the working out in word, 
act, thought and character is ours ";l and that 
the Apostle Paul summed up the Gospel of 
Redemption in the words, " Work out your own 
salvation with fear and trembling, for it is God 
which worketh in you both to will and to work for 

1 See John Hamilton Thom's Laws of L i fe  after the Mind 
of Christ. Fourth edition 1893, vol. i. p. 92. 
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his good pleasure." I t  felt anew in this doctrine 
the message of the love and Fatherhood of God, 
and bent in reverent affection before the Supreme 
Being for his goodness and for his wonderful 
works to the children of men. It dwelt with 
especial tenderness over the parable of the Pro- 
digal Son, saw no trace there of any doctrine of 
propitiation or any demand of an angry father, 
and rejoiced in the belief that God welcomes 
freely and gladly the returning sinner and will 
never reject the soul that comes home to him 
with sincere contrition. I t  urged and still urges 
men to ponder over this parable, to note how 
repentance and returning to the waiting Father 
secures immediate forgiveness of sin, and also how 
the consequences of wrongdoing still operate, for 
the prodigal's living was wasted. I t  found that 
Jesus never asserted that salvation depends upon 
the acceptance of any theory concerning the 
atoning efficacy of his blood, but on the contrary 
that he taught that the forgiveness of God follows 
on true repentance, that it can be obtained by 
acts of love, and is bestowed on those who forgive 
the trespasses of others against themselves. 

Consequently, it announced with confidence 
that the Divine forgiveness follows upon human 
repentance, and it proclaimed that the aim should 
be, not to escape by cowardly means the penal 
results of transgression, but to secure moral re- 
demption by endeavouring throughout life to 
110 

v attain un o the measure of the stature of the full- 
ness of Christ. 

This was and is the message of the redemption 
of the individual taught by Unitarianism.. 

(2.) The Atonement : its history. 
d 

The doctrine of the atoning efficacy of the 
death of Jesus with its scheme of vicarious punish- 
ment has occupied a central position in Protest- 
ant theology, and in consequence it is generally 
assumed by those who have not studied the 
history of i t s  development that it has always been 
an integral part of the Christian message. But it 
is comparatively modern in origin. . That be- 
comes clear to anyone who takes the trouble to 
read Dean Hastings Rashdall's Bampton Lec- 
tures on The Idea of Atonement in  Christian 
Theology or Prof. G. B. Stevens's Christialz 
Doctrine of Salvation. I t  is not mentioned in the 
earliest symbol of the Church known as "The 
Apostles' Creed," and it is not formulated in 
either the Nicene or the Athanasian Creed. It 
has never been made a dogma of the Roman 
Catholic Church. For more than a thousand 
years, until the appearance of Anselm's Cur Deus 
homo, the theory of the Atonement was that the 
death of Jesus was a ransom paid to the devil who 
had gained claims over the souls of men. No one 
accepts that theory to-day. The interest of the 
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early Church was in the Incarnation not the 
Atonement, in the cradle not the cross of Jesus. 

In Protestantism the doctrine of the Atone- 
ment has been bound up with the belief that man 
shared not only the consequences of the sin of 
Adam, but the guilt of his fall, with the discour- 
aging assumption of the im$otelzce of man to do 
any good-an assumption which is contrary to the 
message of Jesus that we are children of God, and 
with the unedifying teaching that intellectual be- 
lief is more efficacious than moral regeneration. 
These positions have become hopelessly unstable 
and indefensible in !ace of the modern view of the 
nature of man and the new interpretation of the 
teaching of Jesus, who certainly never confused 
faith with intellectual belief as Luther, Calvin, 
and Protestants generally did.= 

1 Socinianism differed widely from Unitarianism on many 
subjects, but there is sympathy between the views held by 
Faustus Socinps and Unitarians on the  subject of Salvation. 
H e  maintained that owing to the supremacy of the Divine 
will (a Calvinistic dogma) God could, if he chose, pardon 
any affront to his majesty without demanding satisfaction, 
and being moved by love toward man, that is what he 
actually does. If God demand a penal satisfaction, he there- 
by does away with his power to forgive. While the Re- 
formers generally made the exercise of mercy by God optional, 
Socinus made the exercise of his justice optional. He argued 
that the transference of guilt and punjshment from one 
being to another is not possible. " The soul that sinneth, i t  
shalldie." Our debts may be paid by others, but our penalties 
cannot be borne by another. 

v .c%Z ATONEMENT -a-* .- -- AND  SALVATION+':^ - 
,C  + + .. . - 

h t h  in the doctrine of ~ i c a r i o u s  Sacrifice. 
The natural tendency of the Unitarian, con- 

k vinced of the love and justice of God, is to 
shrink from most doctrines of substitutionary or 
vicarious sacrifice. But he is faced with the fact 

? that they are the basis of early forms of worship. 
g$! Many peoples have accepted the belief that God 
t -  ,. ,. 

F; will forgive, if the penitent sinner makes a sur- 

altars have been erected all over the woild, on 
$ some of which human beings have been sacrificed. 
4 We condemn the worship of Moloch, but it is well 

to ponder on the suffering which a man like the 
3 king of Moab underwent, when he offered up his 

eldest son on the wall of the city (2 Kings 327). I t  - - 
was only a man in desperate-straits who would 
take such a step, and it evidently-spread terror 
among his enemies, the Israelites. Again, the 
appeal of the orthodox doctrine of vicarious 
sacrifice has undoubtedly been due .to the inter- 
pretation that God gave his best-beloved son out 
of love for sinful humanity. But the oft-quoted 
text, "God so loved the world, that he gave his 
only begotten Son, that whosoever believeth on 
him should not perish, but have eternal life," 
spoken, as it was, at  the beginning of the ministry 
of Jesus, could not possibly refer to his death on 
the cross. The love shown was in sending the 

on into the world (John 3l7). Further, it is fre- 
ently pointed out that nations have been saved 
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through the heroic self-surrender of leaders or 
volunteers from the rank and file, and that often 

' 

individuals have been redeemed by the devotion 
of noble men and women. There is evidently a 
truth underlying this idea. Every belief which 
has fostered the faith of man throughout centuries, - . - 

we may rest assured, contains a truth, though it  
may be mingled with much that is erroneous. We 
must extract the precious metal from the ore and 
not cast it aside. 

What truth, then, can we find in this theory of 
substitution ? Voluntary sacrifice may be regarded 
in two ways. We may be impressed by the 
suffering involved or by the love displayed, by the 
pain cheerfully endured or by the effort exerted 
on behalf of another. Orthodox Christianity has 
stressed the former, and not sufficiently em- 
phasized the latter. The question we have to ask 
is, "Whereinlies the redeemingpowerof sacrifice ?" 
Is it in the suffering endured ? When the hero 
rushes forward through shot and shell, regardless 
of the danger, does he save his comrade by the 
wound he receives or by the brave effort he 
makes ? The wound is surely incidental. I t  
contributes nothing, rather it hinders him in his 
endeavour ind may prevent 6is achieving his 
object. The power that saves is the love which 
expresses itself in effort. That is the truth which 
underlies vicarious sacrifice. . . ., ,: 

Vicarious sacrifice' is inherent in the very 
l l4 
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zlature of society, owing to its organic structure. 
"Whether one member suffer all the members suf- 
fer with it, or one member is honoured, all the 
=members rejoice with it." We are heirs to all that 
our forerunners have wrought by their struggles 
and aspirations. As Jesus said : "Other men have 
laboured, and ye have entered into their labours." 
Men save others by the love and endeavour they 
consciously and unconsciously put forward on 
their behalf. Reformers and saints have to 
supply what is wanting in the service of others. 
They have heavier burdens to bear, because the 
work of many men is selfish and destructive. We 
are thus brought again to the truth on which 
Unitarians are always insisting, that the difference 
between Jesus and other men is one of degree, not 
of kind. To limit the Divine work to one person 
is to deny the fact of experience, namely, that the 
law of redemption or of vicarious sacrifice is 
operative in all good lives. Every man who by 
doing good counteracts the evil done by others is 
a substitute. Every noble achievement which 
removes evil from the world is an act of sub- 
stitutionary redemption. Consequently, the pro- 
cess of salvation is essentially social i92 character. 

I t  may, however, be mentioned that in early 
Christianity it was a common belief that moral 
inspiration was to be found in contemplating the 
sufferings of Jesus. I t  has been contended that 
this was the Pauline theory of the sacrifice on the 
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cross. Certainly we are deeply moved to emulate 
prophets, apostles and martyrs, when we read how 
they have laboured and suffered for right. But 
the idea which has been the basis of the theory of 
the Atonement is that the death of Jesus delivered 
not from sin, but the consequences of sin. 

(4.) The Unity of God and Redemfition. 

The Unitarian by the very strength ol lis 
belief in the Unity of God occupies a unique 
position. In holding with tenacity to that 
doctrine and in endeavouring to secure its accept- 
ance, he is not engaged in continuing an historic 
controversy which has spent its force. On the 
contrary, the doctrine of the Unity of God is vital 
to religion, as Trinitarians admit, when they con- 
trast monotheism with polytheism. If anyone 
supposes otherwise or if any Unitarian is luke- 
warm about this principle of his faith, he has not 
seriously thought upon the declaration of Jesus 
that the first commandment is that man shall love 
God, the one and only God. 

Let us see how this doctrine affects the subjecr; 
of Salvation which we are considering, bearing in  
mind that other articles of faith viewed in its light 
yield similar results. 

Under a theology which divides the persons of 
the Godhead, theories of propitiation and satis- 
faction. such as those which have held sway i n  

ATONEMENT AND SALVATION 

Protestantism, are possible. Not only are they 
possible, they have proved themselves inevitable. 
The persons being separated, their functions be- 
come differentiated, but under a consistent mono- 
theism the purpose of God is necessarily regarded 
as One and the Universe as One. 

The great prophet of the exile, known as Second 
Isaiah, delivering the message of the Lord con- 
cerning Cyrus, the King of the Persians, wrote: 
" I am the Lord, and there is none else; beside 
me there is no God : I will gird thee, though thou 
hast not known me : that thou mayst know from 
the rising of the sun, and from the west, that there 
is none beside me : I am the Lord, and there is 
none else. I form the light, and create darkness, 
I make peace, and create evil : I am the Lord, *at 
doeth these things." In this declaration the 
doctrine of the Unity of God reaches its topmost 
note, and its implications are clearly set forth. 
God creates the darkness as well as forms the 
light. He creates evil as well as makes peace. 
This is the assertion that one life, one law holds 
the universe together, and that God is the author 
of all things. Was the prophet aware of the 
interpretation of the third chapter of Genesis, 
which ascribes the origin of evil to a sinister being 
in the form of a serpent ? Almost certainly not. 
That was a later idea and strange to say, the Old 
Testament bears no trace of any doctrine of the 
Fall of Man beyond the narrative in Genesis. 
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The theory of the Atonement involves the 
assumption that there is in the world something 
undivine in origin, the redemption of which re- 
quires the intervention of God. Consequently it 
deprives us of the hope that all things may be 
made to work towards 

One God, one law, one elemenf, 
And one far-off divine event 
To which the whole creation moves. 

In doing this, it denies a fact of our experience, 
that evil may be transmuted into good, that 
energy may be employed for either noble or un- 
worthy purposes-a fact which proves once and 
for all that there is one principle at  work in all 
thiil$-S. If there is anything inherently evil, any- 
thing devil-made, it is difficult to see how it can be 
redeemed. 

This dualistic doctrine which is involved in the 
theory of the Atonement is beset with moral 
dangers. To treat evil or sin as infinite or 
absolute, requiring another infinite or absolute to 
overcome it, is to sheathe the sword of the spirit, 
to put off the armour of God and to give up the 
battle. To feel that the wrong done was due to a 
force over which there was no control, instead of 
charging it to weakness or perverseness of will, is 
an easy way of shelving responsibility, and may be 
pleasant to a perverted conscience. But the very 
act which rids the soul of the consciousnes~ of 
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guilt deprives it of the hope of self-improvement. 
The doctrine of the absolute impotence of man is 
inextricably interwoven with the orthodox theory 
of Atonement . 

We are all aware of the reality of the conflict of 
good and evil, or, as these terms may be regarded 
as absolute, of the struggle, between the perfect 
and the imperfect, of the better and the worse, 
within us. But would the pangs of conscience 
have any reality, if we were not certain that we 
have abused that which we ought to have used, 
that we have devoted to unworthy ends that 
which might have been employed in the highest 
service ? Surely that is what we mean by wrong, 
that something inherently good has been robbed 
of its beauty and value by the use to which it has 
been put. If that were not so, then all our hopes 
of a world that is fair and good and of humanity 
redeemed and glorified, would be vain. 

Thus we are bound to conclude that God is One, 
and that he is the source of that power, out of 
which through greed, oppression and mismanage- 
ment, evil comes into the world. St. Augustine, 
to whom we are finally indebted, for some of the 
gloomy doctrines of Christianity, in an inspired 
moment declared that wickedness has no sub- 
stance, but is a, perversion of substance. In his 
Confessions, he writes: " I asked what wicked- 
ness was, and I found that it was no substance, 
but a perversity of will, which turns aside from 

119 



p ~ q  ASPECTS O F  MODERN UNITARIANISM 
- -.l4 

ATONEMENT AND SALVATION 

h% thee, 0 God, the supreme substance, to desire 
the lowest, flinging away its inner treasure and 
boasting itself an outcast " (vii. 16). 

In our doctrine of the Oneness of God and the 
consequent salvability of the world, we are sup- 
ported by modern knowledge. Every pioneer 
goes to work in the firm conviction that all things 
may be made to work together for good. As 
John Fiske writes : " From the general analogies 
furnished in the process of evolution, we are 
entitled to hope that, as it approaches its goal and 

y;,iI>%- man comes nearer to God, the fact of evil will 
,,;~;.:~:$apse into a mere memory, in which the shadowed 

past shall serve as a background for the realized 
glory of the present. . . . The mystery of evil 
remains a mystery still, but it is no longer a harsh 
dissonance such as greeted the poet's ear when 
the doors of hell were thrown open: for we see 
that this mystery belongs among the profound 
harmonies in God's creation. "l Redemption is 
possible, because the whole world is God's. and 
God is One. 

(5  .) Salvation by Character. 

Men's conceptions of salvation and ot the 
way to attain it have undergone radical altera- 
tions. So long as the old theological ideas ob- 
tained, the theological methods of deliverance 

1 John Fiske, Through Nature to God, p. 55. 

made their appeal. Men sought to placate *the 
offended God by means of ceremonies, ritual ob- 
servances, and professions of faith. But as soon 

i 
as  it was perceived that salvation is the attain- 
ment of a moral state, it became clear that the 

. . method of attainment must be moral. If sal- - vation is to be found in perfection of character, 
in nearness to God, in that union with him which 
enabled Jesus to say: " I and the Father are on?," 
then a life of spiritual endeavour becomes neces- 
sary. So the Unitarian makes " Salvation by 
character " a principle of his faith. His aim is 

Y not to save himself from God, but to save himself 
.. Jor God. The result is that he stresses the 

necessity of being upright in the business of life, 
faithful in all human relationships and honest 

- in the statement of personal belief. 
This endeavour to attain salvation by character 

is not a lonely undertaking. We are surrounded 
, by myriad influences which are making for the 

uplift of our being. From the past comes the 
inspiration of thinkers and workers who have left 

' us a vast inheritance. Here the value of the life 
L and teaching of Jesus, under the influence of 

which we should strive to bring ourselves, is of - pre-eminent importance. Among the saviours of 
. the world he stands easily first, but he saves by 

- . the grandeur of his message and the example of 
his life. " If we concentrate our attention," 
writes the Dean of Carlisle, "on the points on 
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which all the early Christian writers agree rather 
than upon those on which they differ, we should 
not go far wrong, if we were to say that what the . 
earliest Church really believed in was salvation by 
the influence of Christ and of His teaching. That 
this influence was enormously enhanced by the 
appeal made in His self-sacrificing death was true 
then, and it is true now."l I t  is when men isolate 
the death of Jesus and proclaim it as a legal 
transaction for the payment of the sins of the 
world instead of as the supreme example of fear- 
less devotion to truth and God that it loses its 
moral power. When regarded as typlcal of his 
message of self-sacrificing love, it becomes a 
stimulus to aspiration and effort. It was a con- 
fessed Unitarian who wrote : 

When the woes of life o'ertake me, 
Hopes deceive, and fears annoy, 

Never shall the cross forsake me : 
Lo ! i t  glows with peace and joy. 

Again, the consciousness that he is not alone in 
his struggle steals into the heart of every seeker 
after truth and every labourer for reform. " One 
with God is a majority," said William Lloyd 
Garrison. The late Auguste Sabatier asked, 
" What worker in a lofty cause has not perceived 
within his own personal activity and saluted with 
a feeling of veneration, the mysterious activity 

B~mpton Lectures, p. 207. 
122 

. ATONEMENT AND SALVATION 
\ 

of a universal and eternal power ? "l I t  is the 
consciousness that God is with his children, or as 
some would prefer to express it, that the universe 
is on the side of right, which sustains those who 
struggle against obstacles and lead apparently 
forlorn hopes. Left alone, we might faint and bkj 
weary, but eternal forces are making for righte- i 
ousness and sustaining us in every worthy \, 
endeavour. That being so, we may be confident 
that, apart from any formal profession of faith or 

every noble emotion, and every loving act are 

\ 
ceremonial observance, every truthful thought, 

' 

contributions not only to our own salvation but 
to the redemption of the world. This is what is 
meant by salvation by character. I t  is a process 
of gradual development towards righteousness, 
and it is certain that it will not be complete here. 
I t  is not strictly accurate to speak of " saved 

1 
souls," for the best of men are only "being 
saved." We may, however, believe with reason 
that opportunities for moral advance will not 
cease with death, and even that hopes which have 
been disappointed here will receive their higher 
fulfilment hereafter. Out of his belief in " Sal- 
vation by character " grows the conviction of the 
Unitarian that " the progress of mankind will 
upward and onward for ever." 

Ozttlines of a Philosophy of Religion, p. 66. 
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I. The Church Ideal, a part of religion. 2. The social 
reference in Christianity. 3. The actual and the ideal. 
4. Conditions of membership. 5. Sacraments. 6. Brother- 
hood-world-wide; industrial, economic. 

( I . )  The Church Ideal, a part of religion. 

ANY people in Protestant countries who are M profoundly convinced of the reality of God, 
the life after death, and the revelation in Jesus 
Christ, nevertheless find difficulty in regarding the 
Church as an object of religious faith. They agree 
that it is a useful institution for collective worship 
and co-operation in good works. They may even 
recognize that it is the natural outgrowth of the 
social instinct. They think, however, that in- 
dividuals can be religious without it. 

The question carries us far into the heart 
and mystery of religion itself. When we believe 
in God, how much of our thought about the world 
as a whole do we pass through that belief as 
through a transforming crucible ? Belief in God 
is assuredly not concerned. with an abstraction 
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standing alone in. our " universe of discourse." 
God is apprehended in religious experience as the 
innermost life of the great world. If we take our- 
theism seriously there is nothing in the universe 
that it does not affect. Therefore, one description 
of religion is that it is a view of the world. And be- 
cause the most important part of the world we 
have to do with is the human world-not the 
world of inanimate things but the grand pro- 
gression through the ages of moral forces and 
noble causes, the interplay of actions and hopes 
and aspirations in the social community working 
out the salvation of the race-therefore religion 
is also a view of man and society. Of this world 
also God is the underlying reality, the innermost 
life. When we believe in God we believe in this 
God. He is the Good that is immanent in home 
and family, in progressive civilization, in the con- 
tinual- unfolding and clarifying of moral per- 
ceptions. " Immanent " does not mean that 
there is nothing more in the indwelling life of 
God than becomes explicit in society and human 
history. But it does mean that in society and 
human history all that religion is in quest of is 
implicit. The Divine dwells there, and has to be 
met there. I t  is there that we learn what love 
means. If a man love not his brother whom he 
has seen, how shall he learn to love God whom 
he has not seen ? Christianity knows no vision of 
God, no sublime heights of experience and divine 
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intimacy, that do not find their roots in the 
l 1 

common human contacts and obligations. That 
is why Jesus habitually spoke of his religious ideal 
as the Reign of God among men. The kingdom 
was to come and dwell on the earth. 

Sometimes this is pushed so far that religion is 
held to be social and ethical and nothing besides. 
There is then no religion but that of " doing good," 
without reference to any divine ideal-nothing 
but secular standards and utilitarian estimates. 
That is the Protestantism with which we started 

I 
turned inside out. Beginning with a religion 
that has no social reference, it ends with a social 
reference devoid of religion. 

(2.) The  social reference in Christianity. 

To get away from this confusion let us reflect 
that religion has these two sides: (I) it is an 
experience that is immediate to the conscious- 
ness of the person who has it-no external warrant 
is needed for the reality of what is felt at  the 
moment. This is the affirmation of every type of 
believer, and it is incomparably stated by one 
furthest removed from Protestant individualism, 
"The Catholic Church," says John Henry 
Newman, " allows no image of any sort, no rite, 
no sacrament, no Saint, to come between the soul 
and its Creator. I t  is face to face, solus cum solo, 
in all matters between man and his God. He 
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alone creates; He alone has redeemed; before 
His awful eyes we go in death: in the vision of 
Him is our eternal beatitude."l But (2) this ex- 
perience is mediated as an event that happens 
historicatly to the person. I t  has its roots in a far 
past, and depends for its form and articulation on 
the impress of environment and education and 
opportunity. 

Certainly the social reference of religion is con- 
spicuous in Christian ideas from the outset. 
Jesus gathered about him a number of friends, 
sometimes regarded as brothers, sometimes as 
disciples, sometimes as a nucleus for an ever- 
widening movement (" salt of the earth "). That 
this was to be no loose and casual association, to 
serve its time and break up, is evident from the 
fact that Jesus knew himself all through to be 
the centre and bond of it. The deed of mercy to 
the least of the brethren, in the great " Inas- 
much " saying, is really done to the Master ! 
When he is about to depart he leaves the solemn 
injunction that the little group is to remain in 
unbroken unity until his spirit has descended 
upon them, and then they would be more than 
ever one. He will still be present in their smallest 
gatherings : " Lo, I am with you always, even to 
the end." 

We cannot stress too much the fact that the 
whole of this afterwards world-wide organism 

1 Apologia, p. 195. 
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began as a noble and affectionate friendship 
How far it had gone towards some simple kind 
of systematic joint action we cannot tell. If the 
details of the Judas story are founded in fact there 
was a common purse, and there were times when 
the friends met for solemn observances. The 
sending out of the twelve, or the seventy, or both, 
points to some tradition of organized evangelism. 
The form of the Lord's Prayer seems to indicate 
that the Prayer was to be said together-" Our v -. 

Father . . . Give us . . . Forgive us . . . Lead 
us . . . Deliver us." In any case, the wonderful 
development which gives the superlative illustra- 
tion of God's immanence in external history, 

I 
began with the forms of common friendship : the 
divine event strikes its roots in human happenings. 

I t  is not necessary to suppose that Jesus in- 
tended to found an institution which would grow 
into the Christian Church. What is of the ut- 
most significance, however, is that the Christian 1 

religion from the first not only recognized that 
the religious nature of man is implicated with his 
social instincts ; it also made this implication part 
of its essential creed. No particular organization, 
no system of bishops or presbyters, no specified 
ritual or disciplinary routine, can be traced back 
to him. On the other hand, the idea of Fellow- 
ship, of a common life of aspiration and service 
in which Many become One, through the spirit he 
im~arted-this is of the essence of his religion, 

not an accident of it. This is what created the 
Church. To this ideal his followers have always, 
in spite of endless aberrations, looked back with 

1 - longing and regret. 

(3.) Actual and ideal. 

No definite body -or association has ever 
been this spiritual Church, in this ideal sense. 
Think only, for example, of the church a t  Corinth 
to which St. Paul wrote. Moreover, no actual 
bodj could ever become an essential object of 
man's primary religious belief, in the sense that 
this body could properly c c  mediate " his primary 
religious experience. This condition could be 
fulfilled only by the whole world of men through- 
out history, in whose moral striving and advance 
God is immanent. 

But any group of men can be a church-not 
the Church-if they have their worship 'in com- 
mon, join in common quest of God's truth, and 
submit themselves to mutual discipline for the 
sake of realizing the Reign of God in the life of 
society. They cannot, however large the group, 
be the whole Church, with its unconfined sweep 
through time and its ever-shifting identity. But 
they can be a local and limited attempt to focus and 
concentrate, within the reach of every individual, 
this ideal of the spiritual Church of universal man. 
Essential religion requires, not that a particular 
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:-$ ' temporary form in which the intellect of man has 
r: tried to express that ideal. " '-: ..That is why the churches known as Unitarian, 

r a man fulfils these ? 
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from their midst all who cannot coerce their 
minds into the stipalated arbitrary fashions. 
Whatever specific teachings on questions of 
doctrine are, in practice, the connecting link 
among these free churches, they are present not 
as a test, but as a protest against dogmas imposed 
by other churches as the essence of Christian fait h. 
When a Unitarian teacher emphasizes his diver- 
gence from Trinitarian-beliefs, i t  is not because he 
thinks that Unitarian theology is an adequate 
expression of Christian religion, but because 
Trinitarianism has been put forward as a sine qaa 
no%. Whenever this exclusiveness shall be aban- 
doned, the controversy, so far as these free 
churches are concerned, will fall to the ground. 

In the meantime, these churches count i t  an 
exceedingly rare privilege that they are able to 
offer to the world a Catholicism "high as the 
Love of God, broad as the needs of Man." 

(5 .  ) Sacraments. 

Everything that is beautiful in ritual, every- 
thing that can deepen the worshipful character 
of church services, comes within the scope of 
this Catholic aim. I t  is this aim that will a t  
last restore their rightful place-misunderstood 
from different sides by all the churches-to the 
Sacraments. Many people have been alienated 
from sacramental worship, because it has come to 
1 32 
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mean formalism and externaTi;mrJbf the most 
mechanical type. I t  is only when we grasp the 
social implications of religion that we see what 
sacraments can and ought to mean. 

All social or common worship has certain mater- 
ial and temporal conditions. The people come 
bodily, to a certain place, at  a certain time, in 
certain habitual reverent usages. All religions 
have their sacred places-the gorgeous mosque, 
the mysterious cathedral, the Quaker meeting- 
house, " Where," Whittier says, " God should be 
most, for man is least." However indifferent to 
ritual as such, all religions set up some symbolical 
habits of worship. Even the silence of the 
Friends, originally perhaps nothing more than 
abstention from vain speaking, has become a dis- 
tinguishing symbolic form. But the forms of 
social worship are more than symbols. A sym- 
bol stands for something which is other than 
itself, whereas a sacrament is both the symbol and 
the thing symbolized. This distinction corres- 
ponds to the difference between private and social 
worship. When a man raises his thoughts to 
Divine things in solitary, private prayer, there is 
no absolute need for expressive gestures. Public 
worship on the other hand can hardly become an 
habitual practice without some resort to an 
agreed order of appropriate acts-the voices 
joined in the hymn, the heads bowed for rever- 
ence, the quietness of demeanour, the kneeling and 

133 



ASPECTS OF MODERN UNITARIANISM 

standing. These acts are sacramental. By such 
means a number of individuals are formed into a 
worshipping fellowship, I t  is no longer the 
individual need that is the main concern; the 
attitude is that of a corporate whole. Here, 
therefore, the outward act, the expressive solemn- 
ity, the collective gesture, are of the essence of 
the worship. The body and the soul of the wor- 
ship are inseparable. 

I t  is in response to this sure instinct for what is 
most vital in religious fellowship that the historic 
rites of Christianity have been enriched by such 
Sacraments as those of Baptism and the Com- 
munion Service. There seems to be no good 
reason for restricting the name of sacraments to 
the arbitrary number of the Roman seven or the 
Anglican two, for all social usages of worship are 
in their nature sacramental. But the peculiarly 
eloquent appeal of the services of Baptism and 
Communion has found wellnigh universal appro- 
val. The one is the outward recognition, by the 
whole Fellowship, of the new-comer to whom it 
pledges its care and oversight, while parents enter 
into a bond to give their- children Christian 
nurture. Or, if it is a service of Adult Baptism, 
the obligation is accepted for himself by the one 
who is thus received into the church. I t  is not an 
individual grace that is bestowed, for that is a 
matter of private experience. I t  is a social ex- 
perience, an event in the history of the Fellow- 
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ship, to which both the individual and his 
Fellows are partners. 

The other, the Communion Service, in its 
simplicity and beauty is perhaps the most moving 
embodiment of the faith in self-sacrifice and 
triumphant love, that religion has given to the 
world. Like all great Art it suggests an infinity 
of meanings that can never be put into a prose 
formula, and there is no single form of service that 
gathers up so powerfully all the leading motives 
of the Christian experience-the sense of a mighty 
Fellowship to which we vow ourselves, the setting 
forth of Christ's death, the sanctifying of common 
life, the spiritual significance of all material 
things, the abiding union of master and disciples, 
the power of love to feed the world's spiritual 
hunger. Unfortunately the Roman and some 
other churches have hardened these great mean- 
ings into magical operations. Individual salva- 
tion was made to depend on participation in the 
sacraments as if they were mechanical means to 
procure spiritual ends. In revolt from such a 
perversion Protestantism has of ten reduced the 
sacraments to a bare and somewhat negligible 
ceremonial, a mere survival which has no justi- 
fication except as a literal obedience to the 
supposed command of Jesus. Protestantism has 
usually been at  a loss to give any proper rationale 

r j  ,, of the sacraments, because it has regarded them 
4 

as more or less helpful, but not indispensable 
J : 
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C -i 

136 
G: " 
t-" 6 



ASPECTS OF MODERN UNITARIANISM 
I 

means of grace for the individual. On any 
showing, however, Jesus never instituted the 
Communion as an individual means of grace, or . 
as the vehicle of personal salvation. Thus, be- nsists the function, so splendid that no 
tween the magical and miraculous transubstanti- 
ation of the Romanist, and the thinness of the Pro- 
testant tradition, the Communion Service has lost 
much of its true significance. The line o 
is plain. The Communion is for the CO 

(6.) Brotherhood-world-wide ; industrial ds cease to divide, there will be an immense 
economic. isengaging of these vital forces of Fellowship now 

latent in the Church. Such new phenomena as 
I t  is worthy of note that the recovere the League of Nations are the ~olitical correlate 
ht into the sacrament of Communion to this spiritual movement. There is no wonder 
a time when the churches are recogn that a great statesman spoke of a new wind 

blowing through the world's mind, when he saw 
the old racial animosities yielding to the efforts for 
a truer international understanding. Suchchanges 

ante and the temporal correlative of the uni- o not come about by any merely utilitarian com- 
ersal Christendom of the Pope-has the Church tation of the advantages of peace. They are 
en inspired with an adequate purpose in regard ed by a profounder insight into the under- 
national and international brotherhood. This reality of the world-aim, the sense of an 

lplessness was manifested at the outbreak of uling direction in history. The name for 
e Great War in a way that might have been less is insight is Religion, and when it  rids itself of 

ragic if a few years' longer opportunity had been arbarous excrescences, it functions in universal 
njoyed by the efforts to create a World Alliance 
f churches. There is no institution that So much for the wider outlook. There remain 

nite resources of spiritual power to dr tionships of business conduct and 
the Christian Fellowship, and these . Too long has it been supposed 
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yet what theory of descent, in past ages, could 
be more disturbing-if questions of beginning are 
of any relevance a t  all-than the evident fact 
that the beginning of every individual life is 
purely animal ? Why should the theory be 
deemed of such vast and terrible significance, if 
the physiological fact is of no importance ? What- 
ever view we may take as to the bearing of the 
physiological beginning of each individual life on 
the question of its destiny, that view must a 
fortiori hold good of the beginning of the race. 
We must avoid the use of the word c c  origin," 
which is ambiguous and misleading; we have no 
scientific right to speak of anything more than the 
historical beginning in time; the mere substitu- 
tion of the accurate term " beginning " for the 
inaccurate one "origin," in these too often con- 
fused discussions, is enough to show the true 
bearing of what is at  issue. 

I t  has also been supposed that the anthropo- 
logical theory as to how belief in the soul began- 
as set forth, for instance, by Spencer and Tylor- 
has a vital bearing on our problem. But even if 
we grant to this theory all that it claims, the 
truth or error of our belief in "something after 
death " is not touched. To ask How did this 
belief begin ? What causes suggested it to the 
primitive mind ? " and to ask "What are the 
causes of its survival or continuance afterwards ?" 
are two entirely different questions. If any belief 
l40 

in its beginning rests on illusions characteristic of 
the childhood of the race, this will not affect its 
truth as we hold it, unless our belief were the same 
as that of the primitive savages among whom it  
began, or were held on the same grounds. Why 
do we state such obvious truths ? Because intel- 

- ligent persons have often suggested that, since the 
belief in another life, in its original form, rested on 

: primeval superstitions, it is in its developed form, 
: as held to-day, groundless ! 

( I . )  S O U I C ~ S  of belief. 

The purest and the most natural source 01 

belief, or, as it is to-day, of a desire to believe, lies 
in human affection; that those whom we have 
loved long since may, like the mystic angel-faces 

r;zr 
of ~ e w m k ' s  dream; be but lost awhile. w e  are 

g$ not concerned to put adequately into words the 
qut, 
L,. 

strength or the bitterness of this longing, ever 
renewed in the heart of man, age after age-a 
longing which, unsatisfied, shakes the fabric of 
faith to its foundations. We wish only to draw 
attention to one note in it which not infrequently 
escapes notice. I t  is not through selfish fear that 
we tremble on the brink of death, and cling to the %< 

-h severing link of our existence here ; it is a clinging 
to our iellow creatures. If the immortal life 
to be more than a name for a shadow, it must be a 
life where men are members one of another, not 
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less but more than they are here. We desire an 
immortality which shall signify a personal life in 
the full sense of these words, not the existence of a 
" disembodied spirit," or a " pure, indivisible, 
immaterial substance " ; and a personal life must 
be an embodied life. This is a plea which gathers 
to itself the strength of the whole social nature 
of man. 

There are other pleas which have their roots in 
the universal moral consciousness of man. There 
is first the great discrepancy which has furnished 
moralists with a theme since history's dawn; the 
disproportion between the abilities and just 
deserts of men, and the recognition given to them 
in this life. When every allowance is made for 
the possibility that the inequalities of life are not 
so great as they appear, and that worldly honour, 
success, or happiness is not the true reward of 
moral desert, there remains a range of facts so 
vast that we cannot number the multitudes who 
in this life have suffered incalculable wrong. 
" The injustice 'or inequality seems the more 
flagrant," says a modern divine and thinker, 
" when we see that it is the very goodness of the 
good to which their extra share of suffering, the 
very badness of the bad to which their immunity 
from suffering, is often traceable. On the one 
hand, the very sensitiveness of conscience which 
characterizes the former, subjects them to inward 
pangs of self-reproach, to painful moral conflicts 
142 
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and st&igles, to bitter distress for the sorrow and 
sin of the world, of which the latter know nothing ; 
and on the other hand, against these and other 
causes of suffering the vicious or morally indiffer- 
ent are case-hardened by their moral insensi- 
bility." I t  is not merely by their own sufferings 
that men are oppressed. " I feel a pain in my 
brother's side," is the motto of the higher ethical 
endeavours of to-day. This feeling is intensified, 
apart from all questions of desert, by a conscious- 
ness of the intolerable conditions in which tens of 
thousands of our fellow creatures pass their lives. 
Grant that in the future the civilized world will 
see to it that no such black spots disgrace the very 
name of "civilization," can there have been no 
other possibilities for those who have come here 
only to swarm and fester for a little while, too 
miserable to be conscious of their misery, shut out 
for ever from all possibility of living a human 
ife ? The great and good, who have known the 

ward joy of noble work, might be more justly 
elieved to perish, for they at least have lived. 
et for these, too, there is a claim of equal 

strength. They are the strong workers of the 
world, builders of the city not made with hands. 
Is it possible that these great souls who have 
accomplished so much-they and all that was in 

I them-have become dust and vapour, and nothing 
more ? Are they to have no share in the abiding 
glory of their work, and never see the oncoming 
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triumph of the ideals for which they ~ ~ b o u r e d  I Stevenson pleads for a stern struggle with fate 
and died ? while we live, but also for a putting away of 

" this fairy tale of an eternal tea-party, and that 
(2.) Moral  and spiri tual  value of the belief. our friends will yet meet us, all ironed out and 

I emasculate, and still be lovable." What is the 
I t  is true that we find strange variations in explanation of this feeling in such minds ? We 

human sentiment and conviction on this subject. believe that a t  the bottom it is a protest, not 
Mere moods may have the force of conviction for against the thought of continued life, but against 
the time being. Where the preference for I an inadequate interpretation of immortality," 
hilation is expressed, in some cases it is due to against the notion of mere c '  Endlessness " with- 
personal wrongdoing ; i n  many others i t  is an I out growth, and therefore against the possibilities 
unreal pose which is the result of fashion and of utter discontinuity or of eternal sameness. 
prejudice; in others it is simply lack of imagina- The notion of existence without end, never getting 
tion. And-to the disgrace of our civilization be quit of oneself," is a weariness or even a horror 
it said-we cannot deny that in some cases it is to many minds; and not unreasonably so, for if 
due to conditions which have not only taken away 

I 
we adopt such a view, we have dropped the vital 

all interest from earthly existence, but have element in the thought of a future life. The 
destroyed all desire for better things. vitally important factor in the idea is not mere 

Yet this is not the last word as regards real or endlessness, but continued growth. I t  is true, 
supposed loss of desire for continuance of life. growth is the progressive fulfilment or realization 
What shall we say of such expressions of feeling of latent powers; it is and must be a process in 
as the following ? Harriet Martineau speaks of a time. But to suppose that the process is literally 
longing for rest, confessing that she would tire of endless in time, is to go far beyond anything that 
the " For ever." Charles Bray writes, " I am experience or reflection warrants in our present 
thankful for life, and would willingly do it all over -state. If the idea of a future life is presented in 
again, but I have no wish to begin again under .such a form that it seems to fail in giving the field 
entirely new conditions; neither can I see how, for the exercise and progress of our best faculties 
with a new body and under such altered circum- which even this life gives, there is nothing strange 
stances, the recollection of my existence here 
could be of the slightest service to me." R. L. viewed the main sources 
144 L 146 
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from which the immortal hope springs. Before 
proceeding to estimate their worth as sources 
of evidence, of probability or proof, we may 
inquire how ,they appear when judged specially 
from the ethical standpoint. As we know, it  
has been urged that the race would rise to a 
higher point of view if the hope of immortality 
were dispensed with. !$&;$ 

We reply that there is ohe truth which we not 
only admit, but lay down as primary and funda- 
mental. The superiority of Truth, Beauty, and, 
Goodness'to their opposites is not conditional on 
the permanence of the individual life. If some 
one doubted their superiority, we could not cure 
him of his moral scepticism by convincing him 
that his personality was to endure for centuries or 
millenniums. To ask, as Tennyson, for example, 
is so fond of doing, " What is it all of i t  worth " if 
death is the end, is to put the emphasis in the 
wrong place. Immortality is not the whole of the 
religious view of the world, but only a subordinate 
part of it, a consequence (as we shall see) of the 
more fundamental view that Truth, Goodness, and 
Love are supernal realities, whose permanent 
worth does not depend on the continued existence 
of any man or million of men. " Human 
ministers of Justice fail, but Justice never." 
Hence, so far from saying that a noble earthly 
life is not worth living without immortality, we 
say the opposite of this. Immortality is worth 
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having, just because a noble earthly life has an 
intrinsic worth of its own. I t  follows that the 
only true preparation for another life is to make 
this life noble. 

Is there, however, any real substitute for the 
immortal hope ? We are told that if individuals 

. perish by the way, even after they come to be for- 
gotten their work survives. This is true as far 
as it goes. How far it goes will be made clear to 
anyone who tries to answer Huxley's forcible 
question: " Throw a stone into the sea, and there 

I 
a sense in which it  is true that the wavelets 

which spread around it  have an effect through all 
space and all time. Shall we say that the stone 
has a future life ? " The universal life of human- 
ity, which is ever deepening, growing, developing", 
and advancing through the ages to its consum- 
mation, has a deeper unity than any, that science 
finds in dead matter; but it is none the less true 
that to take this fact of the results of our individ- 
ual lives being incorporated into this wider life 

, of humanity, as a substitute for the belief in per- 
sonal immortality, is mere confused self-deception. 

Is the desire to live after death merely the 
barren utterance of human egoism ? I t  is not to be 
denied that the desire for another life as affording 
" compensation " has been so held as to become a 

- refined form of selfishness. But the real meaning 
of the wish for "compensation " is nothing ig- 

. noble or selfish. Frequently we can trace in it a 
L47 
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motive like that which animated Milton's great entary, incomplete. and preparatory. What 
poem, c c  to assert Eternal Providence, and justify is the significance of this fact ? 
the ways of God to men," to live to see the mean- " $ .  The story of the evolution of living beings, as 

ing of the apparently undeserved sufferings of :,'- interpreted by modern science, tells us that each 
life. Even when we regard it as the expression of 

. ' new physical quality or power-such as a sharp- 

a man's interest in his own destiny, it is the ened sense, or the beginning of a new organ- 
opposite of a merely personal or selfish wish. The which survives and grows, does so because it is 
man who desires the compensation of another life useful for a purpose and is needed. Utility for a 

is not desiring anything which he can enjoy by purpose involved in phy5ical life; this is the im- 

himself, and from which others can be excluded. portant factor in the qvolution of the distinctive 
He wants to be allowed to go on loving those I features of new species in the animal world. 

whom he has loved here, and to go on doing what- What are the qualities distinctive of human 
ever good he has done here, and more. If you * 

life ? Without entering into interrupting refine- 

will say that this is to seek a reward, then-as ments concerning animal intelligence or animal 

Tennyson reminds us in his noble poem on conscience, it is evident that while human life 
" Wages "-it is the reward of going on. includes animal life, it rises above the latter; and 

these higher things which distinguish man from 
the animals are his rational, moral, and spiritual 

(3.) Groztfids of the belief. ,I qualities. We may make in the sphere of spiritual 
life an assumption like that which science makes 

We found that two motives were specially , in the sphere of physical life; that these char- 
prominent in forming the desire for another life : ' acteristically human qualities have their proper 

that personal affection and love may continue, use and function, which is not realized until they 
and that personal goodness may grow. These are exercised in all their fullness. Everything 

may be stated together in a form which includes that is best in us bears witness in itself of a power 
both: that all our faculties may be realized and & of life and growth far beyond the utmost afforded 
exercised to their fullest capacity. In  this life by the opportunities of earth. True, there are 

we do not find it possible to do and to be all that human beings in whom the higher emotional, 
we feel and know ourselves to be capable of;  intellectual, and moral qualities seem crushed out 

every element in the life that now is seems rudi- of existence, and there are others who seem to 
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show no sign of possessing such qualities. Yet 
F every one who has begun to use the higher gifts of - 

- - his manhood, has begun to find in them possibil- 
. ities of growth to which no limit can be seen; and 

the more faithfully he does all that his life calls waste in the animal and vegetable world has its 
j for, the more he feels that a thousand such lives analogue in the human world ? I t  involves a 

would not exhaust his powers. waste of resource, and a frustration of purpose and 
>L These distinctively human qualities do not if in the case of man death ends his 
-- serve any merely physical purpose ; they are not 

-. . useful in the biological sense. " The moment we 
* .  enter into the inner circle of human character- , just begun to unfold. Granting that the analogy 
fh istics," says Dr. Martineau, " the interpretation is a true one, i.e., mere waste in both cases, we 
:; . . . ,  of these characteristics as instruments for working ' must observe that in one it is a waste of physical 
. -  the organism utterly fails us." In fact, to in the other a waste of intellectual, 

I L 
explain them, in their present form, by this 
means, is never attempted; but it is supposed "- , that they were manufactured out of primitive - - the growth of human love and reason as worth 

Ir= W -  -. 
animal wants whose utility to the organism - more-to expect that, though physical life may be 

L-- needs no demonstration. We need not dwell wasted, spiritual life will not be ? A conviction of 
here on the growing perception that this process 

q - l2 of manufacture is inconceivable, and rests on a . human ideals answers the question for us. These 
fundamental misconception of all that develop- * are the only things that give value to life ; and if 

. ' 
ment can possibly mean. 

S -- 
If, then, the realization of such powers has a 

; , l  - ..,- purpose, which is not fulfilled until they are put 
+; .. . $ 

forth to their full capacity, we must suppose that 
. ~ human existence is constructed on a scale such 
l* ' -  

one. The physical waste is not so in reality, it 
I - ..-. that each man can put them forth in their fullness. is a change of form ; but if the progress of human- 
L *. L , .  - -. -- This means that the life begun here is continued 

' 
ity continues, while the individuals whose efforts - .. 

2{# - b beyond death, where these endowments may find - contribute to i t  perish by the wayside, then what 
RW-?--* " 1M) 
C? -- l Fil 
b - 
CIF";' - 
c. 1 p. '<: ' 
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perishes is the best part of the whole achievement 
-the effects of each man's work which remain in 
his living, growing self. All our ideals are realized 
for us only by personal activities which grow by 
their personal use. 

The assumption on which our conclusion rests-- 
that human faculty has a purpose-itself rests on 
a deeper principle, apart from which it is ground- 
less. This deeper assumption is that the world is 
rational, is constructed according to an order or 
plan on which we can depend. Otherwise there 
could be no ground for supposing that our powers 
fulfil any purpose by their growth, or that the 
incompleteness of this life had any meaning. And 
this assumption or trust that the universe is 
rational, is one kind or direction of trust in God. 
There is no abstract proof of this principle, be- 
cause the truth of all reasoning depends on i t ;  
but it is progressively verified by acting on it or 
working it out; and this, as Browning always 
reminds us, is the one searching test which in the 
end never fails. Thus at bottom the belief in 
immortality depends on belief in God, for to 
believe in God means at least to believe that the 
creative power which sustains the universe is 
rational. We may, therefore, trust the truth in 
the immortal hope, not as we trust the results of 
particular observations and experiments, but as 
a reasonable probability, based_on the essential 
reasonableness of the worlda.%.-$~; 
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(4.) Materialism a delusion. 
Among the difficulties remaining there are 

some, the scientific aspects of which call for . 
special attention. 

The old materialism assumed that the brain 
produces consciousness. The standing metaphor 
for this type of materialism was suggested by 

. Plato, that the soul is to the body as the musical 
2 . harmony is to the instrument that produces it. 

V Modern writers liken the soul to a " force " which 
the brain exerts, or to a "state " into which it  

D passes, just as matter under certain conditions 
passes into a state of incandescence. On the 
other hand, some scientific thinkers of the last 
century, like Dubois-Reymond, Huxley and 

d Tyndall, and many in the present century, have D frankly admitted that the production of such a 
thing as consciousness in the brain is more than 

: an enigma-it is almost a self-contradiction. And 
such assertions as that "thought is a mode of 
motion," have only to be carefully scrutinized in 

L 

order to reveal themselves as simple or rather com- 
plex nonsense. 

The more refined form of materialism which ;S: ' 
would be professed in some quarters a t  the present 
day assumes that consciousness is a " function " 
of the brain. I t  is evident that this need not 
mean more than that the manifestation of mental 

: - life and personality in this world of time and space 
depends on the brain and neyous system; but 
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more than this is meant, although the theory does 
' 

ponds to a change in the activity of the brain-a 
not commit itself to the assertion that bare brain hypothesis which is well grounded as regards the 
and nerve produce mind and feeling. The point more elementary facts of sensation and ideation, 
of view of which we speak is connected with the and is assumed to hold throughout. This prin- 

k. results of modern physiology and physiological . ciple rightly used, should exclude materialistic 

F 
- 

psychology. The latter study is specially con- ' 

and all other assumptions as to the real connection 
&- cerned to investigate those mental facts whose : . between the mental and the physical series, for 

bodily concomitants are best known, such as the about this connection it says nothing. I t  is 
elementary forms of perception, impulse, and ' , adopted by careful writers for that reason, as a 
memory. I t  works on common ground with - hypojhesis regulating the study of mental in 
physiology in studying the different brain-changes - relation to physical facts. But many of the 
which correspond to different states of conscious- - physiological school have given it a materialistic 
ness; and the localization of these changes in the - 

turn by speaking always as if the mental state 
brain has been determined with considerable 

, were entirely "dependent " on the bodily, and 
success. Now in these investigations the physi- assuming that the mental state is " explained " 
ologists nearly always forget the vitally important ,i, when its corresponding bodily state is assigned. 
fact which Professor James has stated so forcibly. . Hence the idea has arisen that the "new " 
Is the mind a "function" of the brain ? "If we " psychology has proved everything characteristic 
are talking of science strictly understood, function of human personality to be due to the activity of 
can mean nothing more than bare concomitant c- the brain and nervous system; while the truth is, 
variation. When the brain activities change in that if such results appear in the end to be proved, 
one way, consciousness changes in another way; - , it is only because in the beginning they were 
when the currents pour through the occipital taken for granted. 
lobes, consciousness sees things; when through On the whole, modern psychology has nothing ' 
the lower frontal region, consciousness says things to contribute to the solution of our problem. 
to itself; when they stop, she goes to sleep, etc. ,- Psychology has effectually disposed of what 
In  strict science, we can only write the bare fact Professor James calls " the whole classic Platon- 
of concomitance." This fact has suggested the ising Sunday-school conception " of the soul and 
famous hypothesis of " psycho-physical parallel- body as two separate things, of which the body is 
ism," that every change in consciousness corres- 

, necessary to the soul only in this world of sense, 
155 
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while the soul is absolutely immaterial, " separ- speaking, none of our knowledge is " certain " in 
ated by the whole diameter of being " from the sense of being free from any assumption and 
bodily existence. On the contrary we find it  from the possibility of future modification. 
nearly impossible to say wherc body ends and 

" But, waiving these refinements, cannot we 
soul begins. Psychology affords us no ' know ' that our individuality endures, in the r - '  ',. ',' 
making clear the distinction between the sense in which we ' know ' any other matter 
apart from mere assumptions, we are to1 whatsoever-as a matter of fact and evidence ?" 
as to their connection which is not obv 

J - 

This, again, is an irrational demand. We cannot 
common experience. We do not know that the earth and planets move round the 
psychologist to tell us that there sun. This and similar results are based on 

definitely measurable facts, constantly and uni- 
formly recurring in the experience of our senses; 
while the main foundations on which -our belief 
in another life rests are the higher possibilities of 

: human nature as revealed in moral and spiritual 
experience. Though these latter facts also form 
a constant and uniform experience, they are not 

personality, while the body is less so." definite and measurable, and their adequate inter- 
We are thrown back on the evidence o pretation is not immediately obvious. And we 

we formerly dwelt, of the intr may add that: if anything is likely, it is that the 
of man's own higher nature, I material world includes objects of many different 
thing of supreme worth in the ' 

forms and degrees of reality operative within it, 
that there are kinds of matter and sources of 
energy subtler and more complex than have been 
dreamt of, that the universe has in it resources 

5 . )  Belief a certainty. deeper than any of which we have the faintest 
inkling, deeper than our deepest thought can 

then," i t  may be said, "no certain reach so long as our bodily senses are limited as 
knowledge ? " This question, which seems so they now are. 
plausible is yet most unreasonable. Strictly The somewhat trivial difficulties raised as to the 
156 
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embodiment of the spirit in the life beyond, and adult mind disappear, complexity grows less and 
as to its beginning under the conditions of this less, until we come to a state of vague feeling 
life, should be regarded in the light of what we which must be called consciousness, but from 
have been saying. The visible and tangible body which knowledge, will, and all distinct sensations 
decays in the grave : is that all ? Certainly not ; and mental images, are absent. At what point 
for science explains the body as consisting of in the physiological development of the organism, 
material molecules, invisible and intangible, in ; previous to birth, this faint dawn of " sentience " 
highly organized forms of combination. These emerges, we do not know and we cannot guess 
molecules enter into other combinations in the We have good reason to believe that in its begin- 
earth; but were they the whole of the body ? ning the consciousness of the human fcetus is 
Here we touch the root of the matter. If science analogous to that of the oyster, perhaps even to 
has but touched the outer film of the reality with - that of the amceba, and that the gradual growth 
which it deals in its theories of molecular action, . . in complexity of nervous struct'ure proceeds 
it has opened to us far larger possibilities of em- along with growth in complexity of conscious 
bodied existence than any which it has destroyed. . life. We know also that the physical connection 
If, again, it is asked, " When does the existence of between parents and offspring is in some way 
the soul, or its connection with the body, begin ? " ' . which we do not understand, the basis of a mental 
we must be clear as to the meaning of our terms. - I--; connection in " heredity." Beyond this our con- 
If the soul were created with a complete outfit clusions have to be altogether speculative. But 
of faculties, ready in all respects for the plunge , , there is a serious confusion of thought in imagining 
into the life of sense, i t  would be inevitable that . .. ; that this question of the beginning is the funda- 
the question should be pressed, a t  what point in ' mental one. The beginning of any grbwth shows 
the history of the body was the ready-made soul us, as far as the outer appearance goes, nothing 
joined on to it, or whether the soul pre-existed. even to tell us what the thing is, far less what it is 
But now we know that the beginning of the soul . + to be: there is a point a t  which the ovum of man 
could not have been after this .manner. What is indistinguishable from that of any invertebrate 
does experience tell us as to its beginning ? As animal; a t  a later point in its development, it 
we try to work backwards in the history of the 
mind, with the aid of comparison and analogy, 
we find the differences that were distinct in the 
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emerge, we have gradually better ground for 
inferring what it will come to be: and the case of 
mental 
In this 

vth 
the 

the 
ounc 

whole an analogous 
1 remark which has c 

one. 
:ome 

down to us from Aristotle is seen to be of ever- %a 
increasing significance. The end may throv 
light on the beginning, but not the beginning or 
the end. I t  is not im~ossible that we shall haw 
to reve rse tE gnost n of the last century, 
admit that we-have clearer knowledge of ends 
than of beginnings. We may be agnostic a: 
regards the speculative questions of evolutionarj 
psychology, while we hold firmly and with good 
reason :iple that for each pe 

1 

and 
Y 

i 
r 

I 
:rson .;l 

growth continGes, and death is but a stage life. ;g$c: 

CORRECTION 

p. 157, line 8. For " We cannot" read '' In a sense we do '' 
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JOSEPH PRIESTLEY 

~ o r i  13   arch, 1733. Died 6 ~ebruary, 1804. 
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